



















































































































































































MENCIUS 125

Spirits will point at these people from on high, say-
ing: “Is the existence of such men really of any
advantage to us, or is it of no advantage at all; indeed,
is it preferable to let them go on existing, or not to
let them go on existing?” Then God and the Spirits
will send down upon them crimes,* pestilences, ca-
lamities and afflictions, and will forsake them for ever.

This sounds very Biblical. It is indeed the language
of early Chou times and shows Mo Tzu’s archaistic
bent. The conception of God on High is exactly that
of the early Songs and of the inscriptions on early
Chou bronzes.

In a passage unusually spritely for him?> Mo Tzu
pours ridicule on the Summons to the Soul, an
essential element in early Chinese death rites: “When
a parent dies, after the corpse has been laid out, but
before it has been put in the coffin, they go up on to
the roof, peer down into the well, scoop out the rats’
holes, examine the washing-tub, to look for the de-
ceased. If they really expect to find him, they must be
consummate fools; while if they look knowing quite
well that he is not there, what humbugs they must
bel’

Mo Tzu condemned ‘music.” But the Chinese word
in question had a much wider sense than our term
‘music.’. What Mo Tzu had in mind were elaborate
and costly dance rituals, demanding expensive cos-
tumes, the maintenance of large companies of dancers

and musicians, all of which were paid out of the |

public funds. The orchestras included sets of metal

* Literally ‘nets.” Sin is conceived of by many early peo-
ples as a net in which God snares men. See The Book of
Songs, p. 331.

* The passage of course may be the work of his follow-
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‘ bells on vast stands for the construction of which
E special levies were exacted:

‘Duke K’ang? of Ch’i used to get up performances
of the Wan? dance. The Wan dancers are not allowed
to wear ordinary clothes or to eat common food. It
is said that if they did not eat fine food and drink
fine liquors, their complexions would not be worth
| looking at, and if they did not wear fine clothes, their

movements would not be worth watching. So they
- are fed on nothing but meat and the choicest rice,
; - clothed in nothing but patterned and embroidered
‘ stuffs. These people take no part in the production

either of clothing or of food, but are clothed and fed A

e me————

by the industry of others. It is clear then that if rulers

and their ministers encourage musical performances,

the common people will go short of food and cloth-

ing, so great is the drain of such performances upon

their resources. That is why Mo Tzu said that it is
| wrong to go in for music.’

Such performances and indeed all the amusements
and pleasures of the Court were countenanced by the
Confucians only on the condition that the people
were allowed to share in them. In the following pas-
sage Mencius is speaking of music; but he also
discusses hunting, and his moral is that the people
will only tolerate the contrast between their own
sordid existence and the brilliant life of the Court,
if the ruler is seen to realize that they are capable
of enjoying the same pleasures as himself, and is will-
ing to let them share in these pleasures:

‘T have just had an audience with the king,’ said
Chuang Pao, a minister at the Ch’i Court, to Mencius

* Reigned from 404-391 B.C.
* See The Book of Songs, p. 338.
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one day, ‘and he talked to me about his great fondness
for music.! He asked me whether I thought it a good
thing that a king should be fond of music, and I did

not know what to reply.’? ‘If the king were very fond of _
music,” said Mencius, ‘there would soon | be little amiss |

with the country of Ch’i. Not long afterwards Mencius |

had an audience. ‘Your Majesty,” he said, ‘was telling
Chuang Pao the other day how fond you are of music,
or so I understood.” ‘I did not mean,” said the king,
blushing, ‘that I can manage to like the music of the

Former Kings, my ancestors. What I like is the popular |
music of the day.” ‘If your Majesty were fond enough |

of music,’ said Mencius, ‘there would soon be little |

amiss with the country of Ch’i, no matter whether it |
was modern music or ancient music.’ ‘Please explain |

yourself,” said the king. “‘Which is the pleasanter,” asked
Mencius, ‘to enjoy music alone or in company?’ ‘In
company,” said the king. “‘With just a few others, or
with a great many?’ asked Mencius. ‘With a great many,’
said the king. “‘Well then,” said Mencius. ‘I think I can
explain to your Majesty my views about music. Suppose

when you gave a musical performance, your subjects |

hearing the noise of your bells and drums, the sound of
your pipes and flutes, were with one accord to feel head-

ache, frown and say to one another, “All our king cares |

about is making music; else he would not bring us to
such extremities that father and son cannot meet,
elder brother and younger brother, wife and child are
torn apart and scattered over the land. . . .”8 What
would be the reason that they felt like this? It could

* It should be remembered that the word includes danc-
ing and miming, and that the word for ‘pleasure’ is writ-
ten with the same character.

* These two clauses are accidentally inverted in the origi-
nal.

* Owing to military levies, forced labour and so on.
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happen only because you did not share your pleasure
{ with the people.
| ‘Suppose again, when you gave a musical performance,
| your subjects hearing the noise of your bells and drums,
: the sound of your pipes and flutes, were with one
accord to feel delighted and say to one another with
beaming countenances, “Our King must be in fairly
good health, otherwise he would not be giving this
| performance. . . .” What would be the reason of their
‘ feeling so very differently in this case? It could happen
l only because you shared your pleasures with the people.
Were your Majesty but to share your pleasures with
| those over whom you rule, you would become a king
| indeed.

The idea that the dead are pleased and placated by
the performance of music and dances, so evident in
earlier literature,? or that they may feel slighted if not
accorded an elaborate burial is not found in Mo Tzu.
But he makes them part of a threefold sanction for
moral conduct. There are, he says, three classes of
spirit (kuei): heavenly spirits, the spirits and divini-
ties (shén) of hills and waters, and spirits which are
the ghosts of dead human beings.? The existence of
heavenly spirits (t'ien kuei), that is to say, of Heaven
(¥'ien), is not necessary to prove; for t'ien means not
only Heaven and ‘the sky,” but also ‘the weather’;
and no one would venture to deny the existence of
the weather. With regard to other kinds of spirits the
case was quite different. Many of Mo Tzu’s contem-
poraries did not believe in them, and a special section
of Mo Tzu is devoted to proving that they indubi-
tably do exist. To this end Mo Tzu repeats a number
* A True King, ruler of all China. The kings of Ch’i had
merely usurped the title of king.

* See The Book of Songs, p. 225, line 4.
? XXXI, near the end.
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uses the term in a controversial sense, opposing it to
the principle of the Confucians, according to which
people were to be loved on a decreasing scale, begin-
ning with parents, who were to be loved a great deal,
and ending with remote persons such as the men of
Yiieh, who were to be loved much less. Such a prin-
ciple, said Mo Tzu, was the cause of all the wars and
dissensions that were then rending China. If men
loved the citizens of other States as much as they
loved their parents, they would not consent to ‘slay
or enslave the grown men, carry off wives and chil-
dren, horses and cattle, destroy their cities, upset their

i shrines” The whole trouble indeed comes from

having one moral standard in dealing with ‘what is
near and another in dealing with ‘what is far.

If a ruler attacks a neighbouring country, slays its
inhabitants, carries off its cattle and horses, its millet and

| rice and all its chattels and possessions, his deed is re-

corded on strips of bamboo or rolls of silk, carved upon
metal and stone, inscribed upon bells and tripods, that
in after days are handed down to his sons and grandsons.
‘No one,” he boasts, ‘ever took such spoils as I have
done.” But suppose some private person attacked the
house next door, slew the inhabitants, stole their dogs
and pigs, their grain and their clothing, and then made

| a record of his deed on strips of bamboo or rolls of silk
| and wrote inscriptions about it on his dishes and bowls,
| | that they might be handed down in his family for gen-
| erations to come, boasting that no ome ever stole so

much as he, would that be all right? ‘No,” said the lord

{ of Lu. ‘And looking at the matter as you have put it, I

| see that many things which the world regards as all right

are not necessarily right at all.”

But, like the Confucians, Mo Tzu believed in the
Righteous War, in which a good king, at the com-
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mand of Heaven, punishes a bad one, and he even
condemns the chivalrous etiquette of warfare,! upheld
by the Confucians, on the ground that it handicaps
the virtuous in their stern task: ‘Suppose there is a
country which is being persecuted and oppressed by
its rulers, and a Sage ruler in order to rid the world of
this pest raises an army and sets out to punish the
evil-doers. If, when he has won a victory, he conforms
to the doctrine of the Confucians, he will issue an or-
der to his troops saying: “Fugitives are not to be pur-
sued, an enemy who has lost his helmet is not to be
shot at; if a chariot overturns, you are to help the oc-
cupants to right it”?—if this is done, the violent and
disorderly will escape with their lives and the world
will not be rid of its pest. These people have carried
out wholesale massacres of men and women, and done
great harm in their day. There could be no greater in-
justice than that they should be allowed to escape.’

Contrast with this the following anecdote from
Mencius.

The men of Chéng sent Tzu-cho Ju-tzu to attack Wei.
Wei sent Yu-kung Ssu to drive him away. Tzu-cho Ju-
tzu said, ‘today my fever is upon me and I cannot hold
my bow. I am a dead man.” And he asked his groom,
‘Whom have they sent to repel me?” ‘Yu-kung Ssu,” said
his groom. ‘Then,” said Tzu-cho Ju-tzu, ‘I am a live
man.” ‘But this Yu-kung Ssu is the best archer in Wei,’
said the groom. ‘How can you say that you are a “live
man”?’ ‘For this reason,” said Tzu-cho Ju-tzu: ‘Yu-kung
Ssu learnt archery from Yin-kung T’0, and Yin-kung T’o

*For an admirable description of this etiquette, see
Granet, La Civilisation Chinoise, p. 316 seq.

* This last sentence is corrupt, and the sense can only be
guessed at.




Affinities of the Realists

The people whom I call the Realists are called in
Chinese the Fa Chia, School of Law, because they
held that law should replace morality. But hand in
hand with their reliance on law, on punishments
and rewards, went a number of other demands,
summed up in the principle that government must
be based upon ‘the actual facts of the world as it
now exists.’> They rejected all appeals to tradition,
all reliance on supernatural sanctions and trust in
supernatural guidance. For this reason the term
‘Realist’ seems to me to fit the general tendency
of their beliefs better than ‘School of Law, which
only indicates one aspect of their teaching. We
might, if we wanted a narrower term, as an alterna-
tive to ‘School of Law’ call them the Amoralists.
Naturally the doctrine of the Realists was not an
entirely new creation. We find when we come to
examine it that it had, strangely enough, a good
deal in common with Taoism, and stranger still, de-
spite its bellicosity and amoralism, with the pacifist
and profoundly moral doctrines of the Mohists.
Fundamental to Realism was the rejection of private
standards of right and wrong. ‘Right’ to them meant
‘what the rulers want,” ‘wrong’ meant what the rulers
do not want. No individual or school of thought
must be allowed to set up any other standard or ideal.

* Han Fei Tzu, 46, p. 37.
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be successfully ruled by kindness, the average man
cannot be controlled except by law.

The People and the Law

What prevents the people spontaneously falling in
with the ruler’s plans, is that he takes a long view,
whereas they take a short one. He knows that by
sacrificing every other activity to food-production and
preparation for war a State can become so strong
that ‘at every battle it will overthrow the enemy’s
army, at every attack capture a walled city, and at
last secure complete submission on every hand. Then,
as in the days of King Wu’s victory over the Shang, a
period of universal peace will set in, all weapons will
be stored away, all warlike activity cease.

The ruler’s subjects, on the other hand, are inca-
pable of taking long views. What they hate is toil and
danger, what they want is immediate ease and peace,
and they are too stupid to see that ultimate safety
can only be secured by immediate discomfort and
danger. If the ruler pesters them with laws and regu-
lations and threatens them with terrifying penalties,
this is with the object of ‘saving mankind from dis-
order and averting the calamities that hang over the
whole world, preventing the strong from oppressing
the weak, the many from tyrannizing over the few,
enabling the old and decrepit to round off their days
and the young orphan to grow up to manhood, en-
suring that frontiers are not violated and that the
horrors of slaughter and captivity are avoided.” No

* Shang Tzu, 17, p. 106.




