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A. THE SAMGHA
I. Tae WORTHY AUDIENCE

The Wisdom Sutras set out to describe, as far as it is possible,
the highest achievement of which man is capable. They pre-
suppose great self-denial, a pure spirituality, and a long practice
in meditation. We begin our extracts with some passages which
describe the type of person who is addressed in these Sutras,
and for whom they have relevance.

1.

Suvikrantavikramin : We do not question the Tathagata for
the sake of beings of inferior resolve, nor for those who have
weak hearts or poor minds, who are lazy or overcome by sloth,
who have sunk into the mud of false views, who are caught in
Mara’s snare, who discredit the doctrine by their deeds, who
dread austerities, who are confused and not mindful, bewildered
in their hearts, or immersed in the dirt of sensuous pleasures,
who are dishonest and deceitful, or without gratitude, who
desire evil and habitually do it, whose morality has gone wrong,
whose morality is not perfectly pure, whose views have gone
wrong, who course in Mara’s range, who exalt themselves
and deprecate others, who attach weight to gain and honour,
or are bent on food and robes,—cheats, chatterers, stargazers,
charlatans, keen on making a profit. We do not question the
Tathagata for the sake of beings of that kind.

But we question him for the sake of beings who strive after
the cognition of the all-knowing, the non-attached cognition,
the cognition of the Self-Existent, the unequalled cognition,
the utmost cognition ; for the sake of Bodhisattvas, of great
beings, who cannot exalt themselves nor deprecate others
because they apprehend neither themselves nor others, who have
slain all pride, who are like bulls with their horns sawn off,
Bodhisativas whose stings are removed, lowly in mind, with the

‘hearts of young outcasts, or Bg_,t_l,lg_earth _or_water, fire,

m Not even Dharma do they apprehend, how much

less what is wrong (a-dharma). They do not settle down even

in Dharma, how much less in what is not the Dharma. Their

resolutions are pure, they are free from dishonesty and deceit,
27
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28 SAYINGS FROM THE PERFECTION OF WISDOM

upright, evenminded in their hearts, full of pity for all beings
and desirous of their welfare. They instigate others to good
! actions, encite and encourage them. They carry the great
burden, have mounted on the great vehicle, live for the great
task, possess the great compassion, and bring benefits and
happiness to all beings, as their guides, conductors, and leaders.
They dwell unsupported by all dharmas, do not care for any
of the objects in any of the sense-fields, or for any of the places
of rebirth, they have escaped all the snares of Mara, are zealous,
vigorous and vigilant, attain to the highest perfection in all
dharmas, and have great skill in removing all kinds of uncertain-
ty. For the sake of such beings, O Lord, of Bodhisattvas, of
great beings, do we question the Tathagata. For the sake of
those who put their minds not even to the cognition of a Buddha,
do not settle down to it, do not adopt any inclination for it,
who have completely transcended all mindings, are established
on the Path, have progressed along it and point it out to others.
We question the Tathagata in the interest of the welfare of
all beings, for their benefit, happiness and security, bearing in
mind of all beings the happiness, the utmost happiness, the
supreme happiness, the happiness of Nirvana, the happiness
of the Buddha, the unconditioned happiness. We therefore
question the Tathagata in order to remove the uncertainties
of all beings. We ourselves, O Lord, want to be freed from
uncertainty, and then, freed from uncertainty, we want to
demonstrate the Dharma to all beings, so that they also might
lose their uncertainties. For all beings, O Lord, want happiness
and are averse to suffering.  All beings are desirous of happiness
but outside wisdom we do not see, O Lord, any happiness
for any being. Apart from the mode of life adopted by
Bodhisattvas there is nowhere any happiness for any being.

%

Sariputra : But it is not for the sake of conceited people
that this demonstration of Dharma takes place. There is no
room here for the conceited, or for those who still struggle to
. forsake conceit. Conceit implies a claim to superiority. The
conceited impute superiority to some things over others, and
they do not see things as equal. Even those who see all things
as equal remain uncertain about this Dharma. Only those who
do not apprehend anything as equal or unequal, do not put
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their minds to anything as equal or unequal, and who therefore
do not settle down in anything as equal or unequal,—only
those will never be afraid of anything. There is no route here
for all the foolish common people, and it lies outside their
sphere. There is no route here either for those who belong
to the vehicle of the Disciples, or for those who, belonging to
the vehicle of the Pratyekabuddhas, course in deep dharmas.
In these stainless dharmas there is no route either for those
who belong to the vehicle of the Bodhisattvas, but who never-
theless course in a sign, who have not been taken hold of by
the good friend, and who are in the hands of a bad teacher:.
They lie outside their sphere. We must, however, make an
exception for those who belong to the vehicle of the Disciples,
but have seen the Truth, are supported by the good friend, are
resolved on deep dharmas and course in agreement with these
dharmas, plunge and enter into these dharmas. But no
stupefaction or hesitation is felt towards these dharmas by
those Bodhisattvas who have left all signs behind and who
course in the signless, who make no distinctions, who have just
absolutely gone forth into deep dharmas, and who, whenever
they may thus apprehend a thought, do not differentiate any
dharma whatever, do not review it, and do not differentiate
enlightenment as a separate entity. For they are established
in agreement with all dharmas, and they are not in disagreement
with them. Whenever they are asked about dharmas, in each
case they reply in agreement with just the facts about them,
and explain them in agreement with them.

The Lord : So it is, Ananda, as Sariputra explains. The
conceited can find no ground to stand on in this demonstration
of Dharma. For it is outside their sphere to enter into this
enlightenment of a Buddha. In agreement with reality is
this enlightenment of a Buddha. For the thought of beings of
inferior resolve does not stride in sublime dharmas, in Buddha-
dharmas. For those who are of inferior resolve, and conceited,
abide in a condition which is contrary to the enlightenment of
a Buddha. They march along under the sway of conceit, and
they cannot understand the deep Dharma. Pure is this
assembly,—they have done their duties under the Jinas of the
past, they have planted wholesome roots, they have honoured
many Buddhas, they are resolved on deep dharmas, they have
coursed in deep dharmas . . . A universal monarch might

B
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4.

The Lord : Who will believe when the exposition of the
cognition of the Tathagata is thus expounded ?

Mafijusri : Those who will understand the meaning of this
teaching are people who are not doomed to birth-and-death,
nor are they, doomed to Parinirvana, set free. They are not
shaken by their individuality, and yet their greed, hatred and
delusion are not extinct. For non-extinction does not become
extinct, nor go to complete extinction. Not having transcended
birth-and-death, they are reckoned among birth-and-death.

‘ Not lacking in the Path, they do not produce a notion of the
Path.

JI. COMPASSION AND SKILL IN MEANS

The “‘perfection of wisdom” combines the contemplation of
emptiness, by wisdom, with an active concern for the welfare
of all living beings, which is based on compassion, and employs
a great variety of devices, technically known as ‘“skill in means™.

1. THE SHORTCOMINGS OF THE DISCIPLES

Historically, the writings on perfect wisdom sprang from a
discontent with the rather narrow interpretation of the doctrine
which we now call “‘Hinayana”, but which at that time was
attributed to the ‘““Disciples” of the Buddha, like Sariputra, and
others. The “Disciples” train themselves for the purpose of
becoming ““Arhats”, and they are often coupled with the “Prat-
yekabuddhas”, who aim at the enlightenment of a Buddha, but
refrain from preaching the doctrine after they have won enlighten-
ment. The “selfishness” of Disciples and Pratyekabuddhas is
Jfrequently criticised in the Sutras on * perfect wisdom”.

5 :

The Lord : A Bodhisattva should not train in the same way

in which persons belonging to the vehicle of the Disciples and
Pratyekabuddhas are trained. How then are the Disciples and
Pratyekabuddhas trained ? They make up their minds that
“one single self we shall tame, one single self we shall pacify,
one single self we shall lead to final Nirvana”. Thus they

! undertake exercises which are intended to bring about whole-
3 some roots for the sake of taming themselves, pacifying them-
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selves, leading themselves to Nirvana. A Bodhisattva should
certainly not in such a way train himself. On the contrary, he |
should train himself thus : “My own self I will place into |
Suchness, and, so that all the world might be helped, I will
also place all beings into Suchness, and I will lead to Nirvana
the whole immeasurable world of beings™. With that intention
should a Bodhisattva undertake all the exercises which further
the spiritual progress of the world. But he should not boast
about them.
6.

The Lord : What do you think, Sariputra, does it occur to
any of the Disciples and Pratyekabuddhas to think that “after
we have known full enlightenment, we should lead all beings
to Nirvana, into the realm of Nirvana which leaves nothing
behind >’ ?

Sariputra : No indeed, O Lord.

The Lord : One should therefore know that this wisdom of
the Disciples and Pratyekabuddhas bears no comparison to
the wisdom of a Bodhisattva. What do you think, Sariputra,
does it occur to any of the Disciples and Pratyekabuddhas that
“after I have practised the six perfections, have brought beings
to maturity, have purified the Buddha-field, have fully gained
the ten powers of a Tathagata, his four grounds of self-confid-
ence, the four analytical knowledges and the eighteen special
dharmas of a Buddha, after I have known full enlightenment,
I shall lead countless beings to Nirvana »?

Sariputra : No, O Lord.

The Lord : But such are the intentions of a Bodhisattva.
A glow-worm, or some other luminous animal, does not think
that its light could illuminate the Continent of Jambudvipa,
or radiate over it. Just so the Disciples and Pratyekabuddhas
do not think that they should, after winning full enlightenment,
lead all beings to Nirvana. But the sun, when it has risen,
radiates its light over the whole of Jambudvipa. Just so a
Bodhisattva, after he has accomplished the practices which:
lead to the full enlightenment of Buddhahood, leads countles
beings to Nirvana. J

%

The Lord : Suppose, Subhuti, that there were a most
excellent hero, very vigorous, of high social position, handsome,
attractive and most fair to behold, of many virtues, in possession

(o}
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of all the finest virtues, of those virtues which spring from
the very height of sovereignty, morality, learning, renunciation
and so on. He is judicious, able to express himself, to formu-
late his views clearly, to substantiate his claims ; one who
always knows the suitable time, place and situation for every-
thing. In archery he has gone as far as one can go, he is
successful in warding off all manner of attack, most skilled
in all arts, and foremost, through his fine achievements, in all
crafts. He has a good memory, is intelligent, clever, steady
and prudent, versed in all the treatises, has many friends, is
wealthy, strong of body, with large limbs, with all his faculties
complete, generous to all, dear and pleasant to many. Any
work he might undertake he manages to complete, he speaks
methodically, shares his great riches with the many, honours
what should be honoured, reveres what should be revered,
worships what should be worshipped. Would such a person,
Subhuti, feel ever-increasing joy and zest ?

Subhuti : He would, O Lord. y

The Lord : Now suppose, further, that this person, so greatly
accomplished, should have taken his family with him on a
journey, his mother and father, his sons and daughters. By
some circumstance they find themselves in a great, wild forest.
The foolish ones among them would feel fright, terror and hair-
raising fear. He, however, would fearlessly say to his family :
“Do not be afraid ! I shall soon take you safely and securely
out of this terrible and frightening forest. I shall soon set you
free ! If then more and more hostile and inimical forces
should rise up against him in that forest, would this heroic man
decide to abandon his family, and to take himself alone out of
that terrible and frightening forest—he who is not one to draw
back, who is endowed with all the force of firmness and vigour,
who is wise, exceedingly tender and compassionate, courageous
and a master of many resources ?

Subhuti : No, O Lord. For that person, who does not
abandon his family, has at his disposal powerful resources,
both within and without. On his side forces will arise in that
wild forest which are quite a match for the hostile and inimical
forces, and they will stand up for him and protect him. Those
enemies and adversaries of his, who look for a weak spot, who
seek for a weak spot, will not gain any hold over him. He is
competent to deal with the situation, and is able, unhurt and
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And he radiates great friendliness and compassion over all
those beings, and gives his attention to them, thinking : I
shall become a saviour to all those beings, I shall release them
from all their sufferings I But he does not make either this, or
anything else, into a sign with which he becomes intimate.
This also is the great light of a Bodhisattva’s wisdom, which
allows him to know full enlightenment. For, when they dwell
in this dwelling, Bodhisattvas become worthy of the gifts of
the whole world, and yet they do not turn back on full enlighten-
ment. When their thoughts are well supported by perfect
wisdom and when they are near to all-knowledge, then they
purify the gifts of those who give them the requisites of life.
Therefore a Bodhisattva should ‘dwell in this mental work
associated with perfect wisdom, if he does not want to consume
his alms fruitlessly, if he wants to point out the path to all
beings, to shed light over a wide range, to set free from birth-
and-death all the beings who are subject to it, and to cleanse
the organs of vision of all beings.

If he wishes to dwell in mental activities directed towards
these goals, he should bring to mind mental activities associated
with the perfection of wisdom. For one who decides to bring
these to mind, his mind works on the welfare of all beings.
But he should give no room to other mental activities, such as
lack in perfect wisdom. If he acts so (as the mental work,
which is essentially a loving concern for beings, impels him),
then he spends his days and nights in mental activities associated
with the perfection of wisdom. Suppose a man, well versed in
jewelry and the different varieties of jewels, had newly acquired
a precious gem. That would make him very glad and elated.
If he again lost this precious gem, he would be very sad and
distressed. Constantly and always mental activites associated
with that jewel would proceed in him, and he would regret
to be parted from it. He would not forget it, until he had
either regained this gem, or gained another one of like quality
and kind. Just so a Bodhisattva who has lost again the precious
jewel of perfect wisdom ; with a clear perception of the
preciousness of perfect wisdom, and convinced that he has not
been definitely parted from it, he should, with a thought that
is not lacking in mental work on perfect wisdom, and which
is directed to the state of all-knowledge, search about every-
where until he has regained this Sutra, or gained an equivalent
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one. All that time he should be one who is not lacking in
mental activities associated with the acquisition of the precious
jewel of the perfection of wisdom, one who is not lacking in
mental activities associated with the acquisition of the great
jewel of all-knowledge.
3. THE RANGE OF COMPASSION

Compassion considers the sufferings of other people, and
endeavours to remove them. A Bodhisattva’s compassion is
particularly intense, and it aims at universality.

: 9

Subhuti : Doers of what is hard are the Bodhisattvas who
have set out to win full enlightenment. Thanks to the effect
which the practice of the six perfections has on them they do
not wish to attain release in a private Nirvana of their own.
They survey the highly painful world of beings, they want to
win full enlightenment, and yet they do not tremble at birth-
and-death.

The Lord : So it is Subhuti. Doers of what is hard are the
Bodhisattvas who have set out for the benefit and happiness
of the world, out of pity for it. ‘““We will become a shelter
for the world, a refuge, the place of rest, the final relief, islands,
lights and leaders of the world. 'We will win full enlightenment,
and become the resort of the world”—with these words they
make a vigorous effort to win full enlightenment.

How then do the Bodhisattvas, awoken to full enlightenment,
become the world’s shelter ? They protect from all the
sufferings which belong to birth-and-death, they struggle and
make efforts to rid the world of them.

How do they become the world’s refuge ? They set free
from birth, decay, illness, death, sorrow, lamentation, pain,
sadness and despair those beings who are doomed to undergo
these conditions.

How do they become the world’s resting place ? The
Tathagatas demonstrate Dharma to beings so that they may
learn not to embrace anything.

Subhuti : How does that non-embracing come about ?

The Lord : The non-embracing of form, etc., is the same as
its non-connection, the same as its non-production and non-
stopping. One thus learns not to embrace anything as a result
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does not last, not endure. It is neither produced nor stopped.
The same is true of all dharmas which are, after the fashion
of space, undiscriminate. Because the emptiness of form, etc.,
neither comes nor goes. Nor does the emptiness of all dharmas.
For all dharmas are situated in emptiness and from that
situation they do not depart. They are situated in the Signless,

the Wlshless the Ineffective, in non-productlon, no-birth, in |

the absence of positivity, in dream and self, in the boundless,
in the Calm Quiet, in Nirvana, in the Unrecoverable. They
have not come nor gone, situated in immobility. They are
situated in form, etc., and in the full enlightenment of Arhats
and Pratyekabuddhas.

10.

The Lord : A Bodhisattva is not afraid when he gets into a
wilderness infested with wild beasts. For it is his duty to
renounce everything for the sake of all beings. Therefore he
should react with the thought : “If these wild beasts should
devour me, then just that will be my gift to them. The per-
fection of giving will become more perfect in me, and I will
come nearer to full enlightenment. And after I have won full
enlightenment I will take steps so that in my Buddhafield there
will be no animals at all, that one will have even no conception
of them, but that all beings in it will live on heavenly food”.
Moreover, a Bodhisattva should not be afraid if he finds
himselfin a wilderness infested with robbers. For Bodhisattvas
take pleasure in the wholesome practice of renouncing all their
belongings. A Bodhisattva must cast away even his body, and
he must renounce all that is necessary to life. He should react
to the danger with the thought : ““If those beings take away from
me everything that is necessary to life, then let that be my
gift to them. If someone should rob me of my life, I should
feel no ill-will, anger or fury on account of that. Even against
them I should take no offensive action, either by body, voice
or mind. This will be an occasion to bring the perfections of
giving, morality and patience to greater perfection and I will
get nearer to full enlightenment. When I have won full
enlightenment, I will act and behave in such a way that in my
Buddhafield wildernesses infested with robbers will in no way
whatsoever either be, or even be conceivable. And my
exertions to bring about perfect purity in that Buddhafield
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- This is the production of an adamantine thought by the Bodhi-

42 SAYINGS FROM THE PERFECTION OF WISDOM

The Lord : Here the Bodhisattva produces a thought thus :
“After I have put on the armour in the immeasurable stream of
birth-and-death, I should become one who never abandons
all-beings. Towards all beings should I adopt the same
attitude of mind. All beings I should lead to Nirvana by means

Nirvana, no being at all has been led to Nirvana. For one
should look through to the fact that all dharmas are neither
produced nor stopped. With my thought exclusively on the
knowledge of all modes should I course in the six perfections.
Everywhere should I train myself to accomplish a penetration
into all dharmas. I should penetrate to the consummation of
the one principle of all dharmas. For the sake of the penetra-
tion to the consummation of the perfections should I train
myself in all dharmas, for the sake of penetrating to the con-
summation of the Unlimited, of the trances, the formless
attainments, the super-knowledges, of the ten powers, the
grounds of self-confidence, the special Buddha-dharmas”.

sattva, the great being. Supported thereon the Bodhisattva
will cause a great mass of beings, a great collection of beings, to
achieve the highest ; and that without depending on anything.
Moreover, a Bodhisattva produces a thought thus : “For the
sake of as many beings as have painful feelings in the hells,
among the animals, or in the world of Yama, for their sake I
will have the same painful feelings”. With regard to this a
Bodhisattva should produce a thought thus : “For the sake of
each single being will I experience for hundreds of thousands
of Niyutas of Kotis of acons the pains of the hells, of the animal
world, of the world of Yama, until those beings will have
become released in the realm of Nirvana which leaves nothing
behind. That will be my skill in means. Afterwards I will,
for the sake of my own self, having planted wholesome roots
for hundreds of thousands of Niyutas of Kotis of aeons, and
having become equipped for enlightenment, fully awake to the
utmost right and perfect enlightenment™. This is the produc-
tion of an adamantine thought by the Bodhisattva, the great
being.

4. SKILL IN MEANS
Skill in means is often lauded in these texts. As a bird needs
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Iwo wings to maintain itself in the air, so_a Bodhisattva needs
both wisdom_and skill in means to hold himself up in emptiness.
The Bodhisattva has a keen understanding of the inclinations,
aptitudes and problems of different individuals; he is resourceful
in adapting himself to their needs, and in devising for their
salvation methods which suit their particular bend. Since the
whole point of “‘skill in means” lies in its application to concrete
situations, a general description is bound to remain inadequate.
The second extract (No. 14) describes the life of a Bodhisattva
on the eighth stage. One distinguishes ten stages of a Bodhisattva’s
progress, from the time that he has decided to win enlightenment
for himself and for others, up to Buddhahood. On the seventh
stage a full understanding of wisdom is attained (see B Iv, 1, No.
55), and that, on the eighth stage, bears fruit in “skill in means”.

13 :

Sakra : A great lore is this perfection of wisdom, a lore
without measure, a quite measureless lore, an unsurpassed lore,
an unequalled lore, a lore which equals the unequalled.

The Lord: So it is, Kausika. For thanks to this lore, i.e.
the perfection of wisdom, the Buddhas of the past have won full
enlightenment. Thanks to it the Buddhas of the future will
know it. Thanks to it, the Buddhas of the present do know it.
Thanks to it I have known it.. Thanks to just this lore do the
ten wholesome ways of acting become manifest in the world,
the four trances and the four Unlimited, associated with the
limbs of enlightenment, the four formless attainments upheld
by the limbs of enlightenment, the six super-knowledges
associated with the limbs of enlightenment, the thirty-seven
dharmas which constitute the limbs of enlightenment, in short
the 84,000 articles of dharma, the cognition of the Buddha,
the cognition of the Self-Existent, the inconceivable cognition.
But when there are no Tathagatas in the world, then it is the
Bodhisattvas,—endowed with skill in means as a result of their
having heard the outpouring of the perfection of wisdom in
the past (when there were Buddhas), full of pity for beings,
come into this world out of pity,—who foster in the world the
ten wholesome ways of acting, the four Trances, the four
Unlimited, the four formless attainments, the five super-
knowledges, but all dissociated from the limbs of enlightenment.
Just as thanks to the disk of the moon all the herbs, stars and
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constellations are illumined according to their power and
strength, so, after the Tathagata has passed away and his good
Dharma has disappeared, in the absence of the Tathagatas,
whatever righteous, upright, outstanding, or wholesome life is
conceived and manifested in the world, all that has come forth
from the Bodhisattva, has been brought forth by him, has
spread from his skill in means. But the skill in means of
the Bodhisattvas should be known as having come forth from
the perfection of wisdom.

14.
The Lord : On the eighth stage a Bodhisattva enters into
the thoughts of all beings : with one single thought he recog-

| nizes the thoughts and mental activities of all beings. He
| further plays with the super-knowledges : i.e. playing with

these super-knowledges, he passes on from Buddhafield to
Buddhafield. But, though he has a vision of the Buddha, he
does not form the notion of a Buddha. He further has a
vision of Buddhafields, i.e. abiding in just one Buddhafield,
he sees innumerable Buddhafields, and yet he does not form the
notion of a Buddhafield. He further creates Buddhafields in
accordance with what he has seen. That means that he
renounces the great trichiliocosm, after he has occupied the
position of its Ruler, or that of a universal monarch, but
without feeling any conceit about that. He further honours
the Buddhas, i.e. he honours the Dharma, as being a help to
all beings. He contemplates the Buddha-body as it really is,
which means that he contemplates the Dharma-body as it
really is.

Furthermore, he has a cognition of the higher and lower
faculties of others, in other words, it is one of the ten powers
that he has a wise cognition of the extent to which the faculties
of all beings are perfected. He further purifies the Buddha-
field, i.e. he purifies the thoughts of all beings, without taking
them as a basis. He further concentrates on everything as an
illusion, i.e. absorbed,6 in this concentration a Bodhisattva
performs all works, although his thought does not proceed in
any dharma. Heis perpetually immersed in this concentration,
because it comes to him as a reward of the good deeds of his
past. His personality further becomes more perfect as the
spiritual quality of the beings around him improves. He takes
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hold of a personality at will, to the extent that a maturing of
beings takes place. And it is through the maturing of all
beings that he gains a personality at will.

5. NO POSSESSIVENESS ABOUT MERIT

A Bodhisattva’s practices are a source of great merit to him
(see A V). The acquisition of merit is an essential prerequisite
to the extinction of selfhood, but it also is a source of danger to ir.
One may treat merit as a field of personal accumulation, like a
bank-account, and one may begrudge others their spiritual
attainments, so as to compare oneself favourably with them.
The taint of possessiveness is removed from merit by two procedures
which are respectively known as ‘“‘Rejoicing” and as ““Turning
over of merit”. First of all, just as one should react to the
sufferings of others with compassion, so their happiness should
evoke ‘‘sympathetic joy”. This ancient Buddhist virtue, by
which one enters into a joyous sympathy with the prosperity of
others, appears in our Sutras as a ‘“‘Rejoicing” or “‘Jubilation”
over the merits and spiritual perfections of others. Secondly,
merit is that quality in us which ensures future benefits to us,
be they material or spiritual. A Bodhisattva should be willing
to give up his own store of merit for the happiness of others,
and dedicate it to the cause of the enlightenment of all beings.

15.

Subhuti : How should a Bodhisattva who is only just
beginning, stand in perfect wisdom, how train himself ?

The Lord : Such a Bodhisattva should tend, love and honour
the good friends. His good friends are those who will instruct
and admonish him in perfect wisdom, and who will expound
to him its meaning. They will expound it as follows : “Come
here, son of good family, make endeavours in the six perfections.
And whatever you may have achieved by way of giving gifts,
of guarding your morality, of perfecting yourself in patience,
of exertion in vigour, of entering into concentration, or of
mastery in wisdom,—all that you must dedicate to full enlighten-
ment. But do not misconstrue full enlightenment as form, or
any other skandhas. For all-knowledge is intangible”.

16.
Sakra : The sons or daughters of good family who rejoice at
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constellations are illumined according to their power and
strength, so, after the Tathagata has passed away and his good
Dharma has disappeared, in the absence of the Tathagatas,
whatever righteous, upright, outstanding, or wholesome life is
conceived and manifested in the world, all that has come forth
from the Bodhisattva, has been brought forth by him, has
spread from his skill in means. But the skill in means of
the Bodhisattvas should be known as having come forth from
the perfection of wisdom.

14.

The Lord : On the eighth stage a Bodhisativa enters into
the thoughts of all beings : with one single thought he recog-
nizes the thoughts and mental activities of all beings. He
further plays with the super-knowledges : i.e. playing with
these super-knowledges, he passes on from Buddhafield to
Buddhafield. But, though he has a vision of the Buddha, he
does not form the notion of a Buddha. He further has a
vision of Buddhafi¢lds, i.e. abiding in just one Buddhafield,
he sees innumerable Buddhafields, and yet he does not form the
notion of a Buddhafield. He further creates Buddhafields in
accordance with what he has seen. That means that he
renounces the great trichiliocosm, after he has occupied the
position of its Ruler, or that of a universal monarch, but
without feeling any conceit about that. He further honours
the Buddhas, i.e. he honours the Dharma, as being a help to
all beings. He contemplates the Buddha-body as it really is,
which means that he contemplates the Dharma-body as it
really is.

Furthermore, he has a cognition of the higher and lower
faculties of others, in other words, it is one of the ten powers
that he has a wise cognition of the extent to which the faculties
of all beings are perfected. He further purifies the Buddha-
field, i.e. he purifies the thoughts of all beings, without taking
them as a basis. He further concentrates on everything as an
illusion, i.e. absorbed, 6 in this concentration a Bodhisattva
performs all works, although his thought does not proceed in
any dharma. He is perpetually immersed in this concentration,
because it comes to him as a reward of the good deeds of his
past. His personality further becomes more perfect as the
spiritual quality of the beings around him improves. He takes
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' the productions of thought of those Bodhisattvas who have just
begun to set out in the vehicle, as well as of those who progress
on the course, who rejoice at the nature of those who are
irreversible, as well as of those who are bound to one more
birth only,—to what extent is their merit a superior one ?

The Lord : It would be easier to measure Sumeru, king of
mountains, or a world system, up to a great trichiliocosm,
with the help of a tip of straw, then to measure the extent of
that merit.

Sakra : Beset by Mara are those beings who do not come to
hear of this immeasurable merit of that jubilation over the
career of a Bodhisattva,—which begins with the first thought
of enlightenment, and which ends with full enlightenment,—
who do not know it, who do not see it, who do not bring that
jubilation to mind. They are partisans of Mara, deceased in
the realms of Mara. For those who have brought to mind
those thoughts, who have turned them over into the supreme
enlightenment, have rejoiced at them, they have done so in
order to shatter Mara’s world. One should, O Lord, rejoice at
the various stages of the thought which the Bodhisattvas have
raised to enlightenment. Sons and daughters of good family,
who have not abandoned the Tathagata, the Dharma, and the
Community, they should rejoice in those stages of the thought
of enlightenment.

The Lord : Soitis, Kausika. And those sons and daughters
of good family, who have rejoiced in the stages of the thought
of enlightenment, they shall,—whether they belong to the
vehicle of the Bodhisattvas, or that of the Pratyekabuddhas,
or that of the Disciples—soon please the Tathagatas, and not
displease them.

Sakra : Soitis, O Lord. Therefore, wherever they may be
reborn as a result of the wholesome roots (they have planted),
when their hearts were filled with jubilation, there they shall
be treated with respect, revered, worshipped and adored. They
shall never see any unpleasant sights, nor hear any unpleasant
sounds, nor smell any unpleasant smells, nor taste any un-
pleasant tastes, nor come into contact with anything unpleasant
to touch. One must expect them to be reborn in the heavens,
| and not in the states of woe. For the joiced in the

wholesome roots of countless beings, roots which bring happi-
ness to all beings. The thoughts of jubilation of those who,
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after they have produced an urge towards enlightenment, have
rejoiced over the successive stages of the thought of enlighten-
ment in persons who belong to the vehicle of the Bodhisattvas,
shall, as they grow, become the nourishers of full enlighten-
ment. After they who rejoiced have won full enlightenment,
they also shall lead countless beings to Nirvana.

The Lord : So it is, Kausika, as you have said it, through
the Tathagata’s might. The wholesome roots of countless
beings are rejoiced over, planted and consummated as a con-
sequence of the action of a son or daughter of good family
who has rejoiced over the successive stages of the thought of
enlightenment in those persons who belong to the vehicle of
the Bodhisattvas.

7

Subhuti : A Bodhisattva, a great being, considers the world
with its ten directions, in every direction, extending everywhere.
He considers the world systems, quite immeasurable, quite
beyond reckoning, quite measureless, quite inconceivable,
infinite and boundless.

He considers in the past period, in each single direction, in
each single world system, the Tathagatas, quite immeasurable,
quite beyond reckoning, quite measureless, quite inconceivable,
infinite and boundless, who have won final Nirvana in the
realm of Nirvana which leaves nothing behind,—their tracks
cut off, their course cut off, their obstacles annulled, guides
through (the world of) becoming, their tears dried up, with
all their impediments crushed, their own burdens laid down,
with their own weal reached, in whom the fetters of becoming
are extinguished, whose thoughts are well freed by right under-
standing, and who have attained to the highest perfection in
the control of their entire hearts.

He considers them, from where they began with the pro-
duction of the thought of enlightenment, proceeding to the
time when they won full enlightenment, until they finally
entered Nirvana in the realm of Nirvana which leaves nothing
behind, and the whole span of time up to the vanishing of the
good Dharma (as preached by each one of these Tathagatas).

He considers the mass of morality, the mass of concentration,
the mass of wisdom, the mass of emancipation, the mass of the
vision and cognition of emancipation of those Buddhas and
Lords.
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18.

| ‘ Subhuti : How should a Bodhisattva behave, how should he

| train if he wants to go forth to supreme enlightenment ?
i ; The Lord : The Bodhisattva should adopt the same attitude
|| towards all beings, his mind should be even towards all beings,
| he should not handle others with an uneven mind, but with a
!\ mind which is friendly, well-disposed, helpful, free from aversion
\i avoiding harm and hurt, he should handle others as if they were
1 his mother, father, son or daughter. As a saviour of all beings
should a Bodhisattva behave towards all beings. So should
he train himself if he wants to know full enlightenment. He
should, himself, stand in the abstention from all evil, he should
give gifts, guard his morality, perfect himself in patience, exert
vigour, enter into the trances, achieve mastery over wisdom,
and he should survey conditioned co-production, both in direct
and in reverse order ; and also others he should instigate to do
| the same, incite and encourage them. He must meditate on
i the truths, attain to the stage when he reaches the certainty that
| it is as a Bodhisattva that he will be saved, to the stage where he
{ matures beings, and also others he should instigate to do the
same, incite and encourage them. When he longs eagerly for
all that and trains himself in it, then everything will be un-
covered to him, from form to the established order of Dharma.

19.

Sariputra : Bodhisattvas who are reborn here, and will here
resolutely believe in this deep perfection of wisdom, without
| hesitation, doubt or stupefaction,—where have they deceased
i and for how long have they practised, they who will follow the
( doctrine of this perfection of wisdom, understand its meaning,

and instruct others in it ?
k The Lord : One should know that such a Bodhisattva is
f reborn here after he has deceased in other world systems where
he has honoured and questioned the Buddhas, the Lords.
Any Bodhisattva who, after he has deceased in other world
systems where he had honoured and questioned the Buddhas,
the Lords, is reborn here, would, when he hears this deep
perfection of wisdom being taught, identify it with the Teacher,
and be convinced that he is face to face with the Teacher, that
| he has seen the Teacher. When the perfection of wisdom is
being taught, he listens attentively, pays respect to it before he
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hears it, and does not cut the story short. Such a Bodhisattva
should be known as one who has practised for long, who has
honoured many Buddhas.

20.

The Lord : The quarrels, contentions and contradictions of
those who oppose my Dharma will simply vanish away ; the
intentions of the opponents will remain unfulfilled. Because it
is a fact that for the follower of perfect wisdom those disputes
will simply vanish away, and will not abide. There is a herb,
Maghi by name, a cure for all poison. Suppose a viper,
famished, were to see a creature and pursue it, following the
scent, in order to eat it ; but if that creature went to a patch of
that herb and stood there, then the smell of that herb would
cause the snake to turn back. Because the healing quality of
that herb is so powerful that it overpowers the viper’s poison.
Just so will the quarrels, contentions and contradictions to
which the follower of perfect wisdom is exposed be stilled and
appeased, through the piercing flame of perfect wisdom,
through its power, its might, through impregnation with its

power. They will vanish, and not grow, nor abide. And why ? |

Because it is perfect wisdom which appeases all evil and does
not increase it, beginning with ordinary greed up to the attempt
to seize on Nirvana as one’s own personal property. And the
Gods, and all the Buddhas, and all the Bodhisattvas, will
protect this follower of perfect wisdom. This will be an
advantage even here and now. Moreover, the speech of the
follower of perfect wisdom will be acceptable, soft, measured
and adequate. Wrath and conceit will not overpower him.
Because perfect wisdom tames and transforms him. Wrath

and conceit he does not increase. Neither enmity nor ill-will |

take hold of him, not even a tendency towards them. He will
be mindful and friendly. He reflects : “If I foster ill-will in
myself, my facultles will go to pieces, my features will be

consumed, and it is in any case quite illogical that I, who have
set out for full enlightenment, and who want to train myself

for it, should come under the sway of wrath”. In this way he |
will quickly regain his mindfulness. This will be another

advantage even here and now.

21,
The Lord : As to the person who belongs to the vehicle of
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the Bodhisattvas and who has quarrelled with someone else
who also belongs to the vehicle of the Bodhisattvas,—if he
does not confess his fault, does not promise restraint in future,
harbours a latent bias towards hate, and dwells tied to that
bias,—of that person I do not teach the escape from the conse-
quences of his action, and its after-effects will bother him
for a long time. But I teach his escape if he confesses his
fault, promises restraint in future, and reflects as follows :
“T, whose duty it is to drive away, to pacify and appease the
quarrels, disputes and conflicts of all beings, I myself engage
in disputes ! It is indeed a loss to me, and not a gain, that I
should answer back as I am spoken to. When I should be to
all beings a bridge across the sea of birth-and-death, I never-
theless say to another, “The same to you’, or return a harsh
and rough answer. This is not the way in which I should
speak. In fights, quarrels and disputes I should behave like a
senseless idiot, or like a dumb sheep. When I hear someone
using offensive, abusive, insulting words towards me, my heart
should not cherish malice for others. It is not meet and proper
for me to perceive the faults of others, or to think that whatis
| being said about the faults of others is worth listening to.
For 1, since I am earnestly intent on full enlightenment, should
not do harm to others. When I should make all beings happy
by giving them everything that brings happiness, when I should
lead them to Nirvana after having won full enlightenment,—
yet nevertheless I bear ill-will ! I should not bear ill-will even
against those who have offended against me, and I must avoid
getting into a rage, and I must make a firm effort in this direc-
tion. Even when my life is in danger I must not get into a
rage, and no frown should appear on my face”. This is the
attitude which a Bodhisattva should adopt also towards persons
who belong to the vehicle of the Disciples. Never to get
awuh_agy being, that is the att1tude of mmd one should

adopt towards all beings. =
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22.

The Lord : Furthermore, an irreversible Bodhisattva does
not attach weight to a name, nor to renown, title or fame.
He does not get attached to a (particular) name, (which in any
case is absent in emptiness). His mind remains undismayed,
and interested only in the welfare of all beings. Whether he
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taste the five sense qualities from skill in means, then leave
home and know full enlightenment. Just as a clever magician
or magician’s apprentice, well trained in magical illusions,
would conjure up the five sense-qualities, delight in them, play
with them, minister to them. What do you think, Sariputra,
would that magician, or magician’s apprentice, have actually
tasted and relished those five sense-qualities ?

Sariputra : No, Lord.

The Lord : Just so do Bodhisattvas, through their skill in
means, taste the five kinds of sense-qualities, for the sake of
maturing beings. But they are not stained by the sense-
qualities. Sense desires are disparaged by the Bodhisattva
with the words : “‘Set on fire are sense desires, disgusting are
sense desires, murderous are sense desires, enemies are the
sense desires !” It is in such a spirit that a Bodhisattva, for
the sake of maturing beings, lays hold of the five sense qualities.

24.

A Voice : You should not follow your teacher from motives
of worldly gain, but from desire for Dharma, out of respect for
Dharma. You must also see through Mara’s deeds. For
there is always Mara, the Evil One, who may suggest that your
teacher tends, enjoys and honours things that can be seen,
heard, smelled, tasted, or touched, when in actual fact he does
so from skill in means, and has already risen above them. You
should therefore not lose confidence in him, but say to yourself :
“T do not know that skill in means as he wisely knows it. He
tends, enjoys and honours those dharmas in order to discipline
beings, in order to win wholesome roots for them. For no
attachment to objective supports exists in Bodhisattvas”.

IV. OBSTACLES

Inability to practise perfect wisdom, or opposition to its
teachings are due to lack of effort, bad karma inherited from
the past, and the hostility of Mara.

25.
Subhuti : It is hard to gain confidence in the perfection of
wisdom if one is unpractised, lacks in wholesome roots and is
in the hands of a bad teacher.
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The Lord : So it is, Subhuti. It is hard to gain confidence |
in the perfection of wisdom if one is unpractised, has only
diminutive wholesome roots, is dull-witted, does not care, has
learned little, has an inferior kind of wisdom, relies on bad
teachers, is not eager to learn, unwilling to ask questions and
unpractised in wholesome exercises.

Subhuti: How deep, then, is this perfection of wisdom, since
it is so hard to gain confidence in it ? :

The Lord : Form is neither bound nor freed, because it has |

o T —————— e e y = {
no own-being. The past starting point of a material process |
(=form) is neither bound nor freed, because it is without own- |
being. The end of a material process, in the future, is neither |
bound nor freed, because it is without own-being. A present |
material process is without own-being, because the fact of
being present is not a part of the own-being of the present form.
And so for the remaining skandhas.

Subhuti : It is hard, it is exceedingly hard, to gain con-
fidence in the perfection of wisdom, if one is unpractised, has
planted no wholesome roots, is in the hands of a bad teacher,
has come under the sway of Mara, is lazy, of little vigour,
poor in memory and stupid.

26.

The Lord : It is quite possible that some Bodhisattvas, ,
although they have seen many hundreds, many thousands,(
many hundreds of thousands of Buddhas, and have led the holy §
life in their presence, might nevertheless have no faith in the
perfection of wisdom: The reason is that in the past they also
have had no respect for this deep perfection of wisdom when, /|
in the presence of those Buddhas and Lords, it was taught. "
Because they lacked in respect for it, they had no desire to
learn more about it, did not honour it, were unwilling to ask
questions, and lacked in faith. Lackmg in faith they thereupon
walked out of the assemblies. It is because in the past they '
have produced, accumulated, piled up and collected karma
f conducive to the ruin of Dharma that also at present they walk
out when this deep perfection of wisdom is being taught. From
lack of respect without faith and firm belief in the perfectlon
of wisdom, they have no concord either in their bodies or in,
“their thoughts. Devoid of concord they do not know, see,
recognise or make known this perfection of wisdom. First,

]
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| they do not believe, then they do not hear, then they do not
see, then they do not recognise it, and thus they produce,
accumulate, pile up and collect karma conducive to the ruin
| of the Dharma. This in its turn will bring about karma
! conducive to weakness in wisdom. That in its turn will make
them refuse, reject and revile this perfection of wisdom when
it is being taught, and, having rejected it, they will walk out.
But by rejecting this perfection of wisdom they reject the all-
knowledge of the Buddhas and Lords, past, future and present.
Not content with having vitiated their own continuities, they
will, as if all aflame, deter, dissuade, turn away others also,—
persons of small intelligence, wisdom, merit and wholesome
roots, endowed with but a little faith, affection, serenity, and
desire-to-do, beginners, essentially unqualified,—trying to take
away even that little faith, affection, serenity and desire-to-do.
They will say that one should not train in it, they will declare
that itis not the Buddha’s word. They first vitiate and estrange
‘their own continuities, and then those of others. Thereby
they will calumniate the perfection of wisdom. To calumniate
the perfection of wisdom means to calumniate all-knowledge,
and therewith the past, future and present Buddhas. They
will be removed from the presence of the Buddhas and Lords,
deprived of the Dharma, expelled from the Samgha. In each
and every way they will be shut out from the Triple Jewel . . .

Subhuti : For what reason do these people believe that they
should oppose this perfection of wisdom ?

The Lord : Such a person is beset by Mara. His karma is
conducive to weakness in wisdom, and so he has no faith or
serene confidence in deep dharmas. Endowed with these two
evil dharmas he will oppose this perfection of wisdom. More-
over, Subhuti, that person will be one who is in the hands of
bad teachers ; or he may be one who has not practised ; or
one who has settled down in the skandhas ; or one who exalts
himself and deprecates others, looking out for faults. Endowed
with also these four attributes will be that person who believes
that this perfection of wisdom should be opposed when it is
being taught.

27.
Subhuti : Deep, O Lord, is perfect wisdom. It is a heap of
treasure. It is a pure heap, sharing in the purity of space.
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It would not be surprising if many obstacles should arise to
someone who takes up, learns and studies this perfection of
wisdom.

The Lord : There will be many obstacles to the study of this |
perfection of wisdom. For Mara, the Evil One, will make |
great efforts to cause difficulties. Therefore one should hurry
up with one’s task of copying it out. If one has one month to ;
do it in, or two months, or three months, one should just carry
on with the writing. If one has a year or more, even then one}
should just carry on with writing this perfection of wisdom, |
(since after, or even during, that time one may be prevented by
all kinds of interruptions). Because it is a fact that in respect!
of very precious things many difficulties are wont to arise.

Subhuti : Here, O Lord, when the perfection of wisdom is
being studied, Mara the Evil One will in many ways show zeal,
and exert himself to cause difficulties.

The Lord : wﬁw@@w&r_ﬁg
effective obstacles to a Bodhisattva who gives his undivi
attention to his task.

Sariputra : If, O Lord, Mara the Evil One is determined to
cause obstacles to the study of this perfection of wisdom, how
can people actually study it just now, and through whose might
can they doso ?

The Lord : Itis through the might of the Buddhas and Lords,/{

of the Tathagatas, that they study it, and that they make pro- |

gress in training in Thusness. For it is in the nature of things |

that the Buddhas, the Lords, who stand, hold and maintain |

themselves in countless world systems, should bring to mind |

and uphold everyone who teaches and studies this perfection
of wisdom. The Buddhas will bring him to mind and assist him.
And it is quite impossible to cause an obstacle to someone who
has been brought to mind and upheld by the Buddhas.

Sariputra : It is through the Buddha’s might, sustaining
power and grace that Bodhisattvas study this deep perfection
of wisdom, and progressively train in Thusness ?

The Lord : So it is, Sariputra. They are known to the
Tathagata, they are sustained and seen by the Tathagata, and
the Tathagata beholds them with his Buddha-eye. And those
Bodhisattvas who study this perfection of wisdom, and who
are progressively training in Thusness, they are near to the

Thusness of the supreme enlightenment, and they stand poised |
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. in their decision to win full enlightenment. If they only just
| study this perfection of wisdom, without progressively training
| in Thusness, they will not stand poised in Suchness in the
. supreme enlightenment. But nevertheless they also are known
' to the Tathagata, sustained and seen by the Tathagata, and the
' Tathagata beholds them with his Buddha-eye. That continual
| study of the perfection of wisdom, and the mental excitation
. about it, will be greatly profitable to them, a great advantage,
' fruit and reward. For, as aiming at ultimate reality, the
| perfection of wisdom has been set up for the penetration by all
| beings into what all dharmas truly are.

28.

Subhuti : What then, O Lord, is the reason why Mara makes
these great efforts and bestirs himself to prevent, by this or
that device, people from learning and studying this perfection
of wisdom ?

The Lord : Perfect wisdom is the source of the all-knowledge
of the Buddhas, the Lords. And that in its turn is the source
of the religion of the Tathagatas, which leads countless beings
to forsake their defilements. But to those who have forsaken
the defilements Mara cannot gain entry, and that makes him
distressed and dispirited, and the dart of sorrow vexes him.
In consequence, when this perfection of wisdom is being written
and studied, he makes in his great tribulation a great effort,
and bestirs himself, with this or that device, to prevent the
study of this perfection of wisdom.

29,

Sakra : It is wonderful, O Lord, it is astonishing, O Well-
Gone ! As contrary to the whole world is this Dharma
demonstrated. It has been preached so that dharmas should
not be taken up, but the world is determined to take up
dharmas.

30.

The Lord : With their Buddha-eye the Tathagatas who at
present reside in countless world systems behold the Bodhisattva
who courses in perfect wisdom, and they help him, and bring
him to mind. It is quite certain, Subhuti, that Bodhisattvas
who course in perfect wisdom, and who are helped and brought




MERIT FROM PERFECT WISDOM 89

to mind by the Tathagatas, are irreversible from full enlighten-
ment. No obstacle, put up by Mara, or anyone else, can stop
them. Even if all beings in the great trichiliocosm should
become evil Maras, and if each one of them would conjure up
just as many diabolic armies, then even they all together would
not have the strength to obstruct on his way to full enlighten-
ment that Bodhisattva who is brought to mind by the Buddhas,
and who courses in perfect wisdom. And that would remain
true even if all the beings in all the countless trichiliocosms
should become evil Maras, and if each one of them should
conjure up just as many diabolic armies. The endowment
with two dharmas safeguards a Bodhisattva against all attacks
from the Maras, or their hosts : He does not abandon any
being, and he surveys all dharmas from emptiness. Two other
dharmas have the same effect : As he speaks so he acts,-and he
is brought to mind by the Buddhas, the Lords.

V. Merit FroM PERFECT WISDOM

A great deal of space is given over in the Prajfiaparamita
Sutras to the merit gained from devotion fo perfect wisdom.
Three extracts will be sufficient to indicate the gist of these
passages.

31.

The Lord : When he trains in the perfection of wisdom, a
Bodhisattva trains in that which is the highest possible degree
of perfection for any being. For his merit is the greatest
possible. Subhuti, if you consider all the beings in the great
trichiliocosm, are there many ?

Subhuti : Even in Jambudvipa alone there are many beings,
how many more would there be in the great trichiliocosm !

The Lord : If one single Bodhisattva were, during his entire
life, to furnish all those beings with robes, alms bowl, lodging,
medicinal appliances for use in sickness, and all that brings
them happiness,— would such a Bodhisattva on the strength of
that beget a great deal of merit ?

Subhuti : He would, O Lord.

The Lord : A much greater merit still would that Bodhisattva
beget who would develop this perfection of wisdom for even the
duration of a finger-snap. So greatly profitable is the perfection
of wisdom of the Bodhisattvas, because she feeds the supreme




B. THE DHARMA

In the Gnosis of perfect wisdom, subject and object are identical.
Nevertheless, for the purposes of description, one can distinguish
between perfect wisdom as a subjective, mental function (I—III),
and its object, which is emptiness (IV).

I. PRrAiSE oF PERFECT WISDOM

The Prajfiapdramita Sutras contain a number of litanies in
praise of perfect wisdom, of which I quote here the least technical
one.

34.

Sariputra : The perfection of wisdom, O Lord, is the
accomplishment of the cognition of the all-knowing. The
perfection of wisdom is the state of all-knowledge.

The Lord : So it is, Sariputra, as you say.

Sariputra : The perfection of wisdom gives light, O Lord, I
pay homage to the perfection of wisdom ! She is worthy of
homage. She is unstained, and the entire world cannot stain
her. She is a source of light, and from everyone in the triple
world she removes darkness, and leads them away from the
blinding darkness caused by defilements and wrong views. In
her we can find shelter. Most excellent are all her works. She
makes us seek the safety of the wings of enlightenment. She
brings light to the blind, so that all fear and distress may be
forsaken. She has gained the five eyes, and she shows the path
to all beings. She herself is an organ of vision. She disperses
the gloom and darkness of delusion. She does nothing about
all dharmas. She guides to the Path those who have strayed
on to a bad road. She is identical with all-knowledge. She
never produces any dharma, because she has forsaken the
residues relating to both kinds of coverings, those produced
by defilement and those produced by the cognizable. She does
not stop any dharma. Herself unstopped and unproduced is
the perfection of wisdom. She is the Mother of the Bodhisattvas
on account of the emptiness of own-marks. As the donor
of the jewel of all the Buddha-dharmas she brings about the
ten powers of a Tathagata. She cannot be crushed. She
protects the unprotected, with the help of the four grounds
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of self-confidence. She is the antidote to birth-and-death.
She has a clear knowledge of the own-being of all dharmas, for
she does not stray away from it. The perfection of wisdom of
the Buddhas, the Lords, sets in motion the wheel of Dharma.

II. THE Six PERFECTIONS

The perfection of wisdom cannot be understood apart from the
other five perfections. The six perfections form one inseparable
whole, and the larger Sutras devote a considerable amount of
space to detailed surveys of all the six Paramitas.

1. RELATION OF PERFECT WISDOM TO THE OTHER PERFECTIONS

35.

The Lord : It is from the great ocean of the perfection of
wisdom that the great jewel of the all-knowledge of the Tatha-
gatas has come forth.

Ananda : The Lord does not praise the perfection of giving,
nor any of the first five perfections ; he does not proclaim
their name. Only the perfection of wisdom does the Lord
praise, its name alone he proclaims.

The Lord : Soitis, Ananda. For the perfection of wisdom
controls the five perfections. What do you think, Ananda,
can giving undedicated to all-knowledge be called perfect
giving ?

Ananda : No, Lord.

The Lord : The same is true of the other perfections. What
do you think, Ananda, is that wisdom inconceivable which
turns over the wholesome roots by dedicating them to all-
knowledge ?

Ananda : Yes, it is inconceivable, completely inconceivable.

The Lord : The perfection (paramitd) of wisdom therefore
gets its name from its supreme excellence (paramatvat). Through
it the wholesome roots, dedicated to all-knowledge, get the name
of “perfections”. It is therefore because it has dedicated the
wholesome roots to all-knowledge that the perfection of wisdom
controls, guides and leads the five perfections. The five per-
fections are in this manner contained in the perfection of
wisdom, and the term “‘perfection of wisdom” is just a synonym
for the fulfilment of the six perfections. In consequence,
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when the perfection of wisdom is proclaimed, all the six

‘perfections are proclaimed.

36.

Sariputra : It is just the perfection of wisdom which directs
the five perfections in their ascent on the path to all-knowledge.
Just as, Kausika, people born blind, 100, or 1,000, or 100,000 of
them, cannot, without a leader, go along a path and get to a
village, town or city ; just so, Giving, Morality, Patience,
Vigour and Trance cannot by themselves be called “perfec-
tions”, for without the perfection of wisdom they are as if born
blind, without their leader unable to ascend the path to all-
knowledge, and still less can they reach all-knowledge. When,

——

however, Giving, Morality, Patience, Vigour and Trance are |

taken hold of by the perfection of wisdom, then they are |

termed “‘perfections”, for then these five perfections acquire
an organ of vision which allows them to ascend the path to
all-knowledge, and to reach all-knowledge.

37.

The Lord : When a Bodhisattva trains in the perfection
of wisdom, all the perfections are automatically incorporated,
taken up, followed after, and included. The view of individual-
ity includes all the sixty-two views, and even so, for a Bodhi-
sattva who trains in the perfection of wisdom, all the perfections
are included in that. As long as someone’s life-faculty goes on,
all the other faculties are included in it. Even so for a Bodhi-
sattva who trains in perfect wisdom all the other perfections are
included in that. When someone’s life-faculty is stopped, all
the other faculties are also stopped. Even so, for a Bodhisattva
who trains in perfect wisdom, all the other unwholesome
dharmas are stopped when only non-cognition is stopped, and
all the other perfections are included in that, and automatically
taken hold of.

38.

The Lord: The perfection of wisdom, in particular, should
be regarded as the Bodhisattva’s good friend. All the six
perfections, in fact, are the good friends of a Bodhisattva.
They are his Teacher, his path, his light, his torch, his illumina-
tion, his shelter, his refuge, his place of rest, his final relief, his
island, his mother, his father, and they lead him to cognition,

l
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to understanding, to full enlightenment. For it is in these six
perfections that the perfection of wisdom is accomplished.
Simply from the six perfections has come forth the all-know-
ledge of the Tathagatas who, in the past period, have won full
enlightenment and then entered Nirvana. And so has the
all-knowledge of the Tathagatas of the future period, and so
has the all-knowledge of the Tathagatas who just now reside in
incalculable, immeasurable, infinite and inconceivable world-
systems. I also, Subhuti, am a Tathagata who has in this
present period won full enlightenment, and my all-knowledge
also has come forth from the six perfections. For the six
perfections contain the thirty-seven dharmas which act as the
wings to enlightenment, they contain the four Brahma-dwellings,
the four means of conversion, and any Buddha-dharma there
may be, any Buddha-cognition, cognition of the Self-Existent,
any unthinkable, incomparable, immeasurable, incalculable,
unequalled cognition, any cognition which equals the un-
equalled, any cognition of the all-knowing. Therefore,
Subhuti, simply the six perfections of a Bodhisattva should be
known as his good friends. In addition, a Bodhisattva who
trains in the six perfections becomes a true benefactor to all
beings who are in need of one. But if he wants to train in the
six perfections, a Bodhisattva must above all hear this perfection
of wisdom, take it up, bear it in mind, recite, study, spread,
demonstrate, expound, explain and write it, and investigate its
meaning, content and method, meditate on it, and ask questions
about it. For this perfection of wisdom directs the six per-
fections, guides, leads, instructs and advises them, is their
genetrix and nurse. Because, if they are deprived of the per-
fection of wisdom, the first five perfections do not come under
the concept of “‘perfections™, and they do not deserve to be
called ““perfections”. A Bodhisattva should therefore train in
just this perfection of wisdom if he wants to get to a state where
he cannot be led astray by others, and to stand firmly in it.

2. Tue Six PerrecTiONS COLLECTIVELY

39,
Sakra : Those persons who hear, study, spread and write
this deep perfection of wisdom surpass those Bodhisattvas who
are great almsgivers, but lack in perfect wisdom and skill in
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means ; and equally those whose morality is perfectly pure,
who possess a vast quantity of morality, whose observation
of the moral rules is unbroken, flawless, unstained, complete,
perfectly pure and unspotted, but who lack in perfect wisdom
and skill in means ; and equally those who have won patience,
and peaceful calm, whose thoughts are free from hostility, who
feel no thought of malice even when burned at the stake, but
who lack in perfect wisdom and skill in means ; and equally
those who have exerted vigour, who persist in trying, who are
free from sloth, and remain uncowed in all they do with body,
voice and mind, but who lack in perfect wisdom and skill in
means ; and equally those who are fond of the trances, and
delight in them, who are strong and powerful in the trances,
who are established in the trances, who are masters of the
trances, but who lack in perfect wisdom and skill in means.

40.

Subhuti : What is a Bodhisattva’s perfection of giving ?

The Lord : Here a Bodhisattva, his thoughts associated
with the knowledge of all modes, gives gifts, i.e. inward or
outward things, and, having made them common to all beings,
he dedicates them to supreme enlightenment ; and also others
he instigates thereto. But there is nowhere an apprehension
of anything.

Subhuti : What is a Bodhisattva’s perfection of morality ?

The Lord : He himself lives under the obligation of the ten
ways of wholesome acting, and also others he instigates thereto.

Subhuti : What is a Bodhisattva’s perfection of patience ?

The Lord : He himself becomes one who has achieved
patience, and others also he instigates to patience.

Subhuti : What is a Bodhisattva’s perfection of vigour ?

The Lord : He dwells persistently in the five perfections,
and also others he instigates to do likewise.

Subhuti : What is the Bodhisattva’s perfection of concen-
tration (or meditation) ?

The Lord : He himself, through skill in means, enters into
the trances, yet he is not reborn in the corresponding heavens
of form as he could ; and others also he instigates to do
likewise.

Subhuti : What is a Bodhisattva’s perfection of wisdom ?

The Lord : He does not settle down in any dharma, he
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' contemplates the essential original nature of all dharmas ;
| and others also heins igates to the contemplation of all dharmas.

41.

Sariputra : How should a Bodhisattva make endeavours in
the perfection of wisdom ?

The Lord : Here, Sariputra, a Bodhisattva has stood in the
perfection of wisdom, by way of not takmg his stand on it, and
he should perfect the perfection of giving, by way of non-
“renunciation, because gift, giver and recipient have not been

‘apprehended. He should fulfil the perfection of morality, on
account of the fact that he transgresses into neither offence
“nor no-offence. He should fulfil the perfection of patience,
through his imperturbability. He should fulfil the perfection
of vigour, through the indefafigability of his physical and
m He should fulfil the pe perfecuon of concentrated
_meditation, by the fact that he does not enjoy the state of trance.

“He should fulfil the “perfection of wisdom, through the fact

3. THE Six PERFECTIONS SINGLY

(a) The perfection of giving :
42.

Sariputra : What is the worldly, and what is the supra-
mundane perfection of giving ?

Subhuti : The worldly perfection of giving consists in this :
The Bodhisattva gives liberally to all those who ask, all the
while thinking in terms of real things.! It occurs to him :
“I give, that one receives, this is the gift. I renounce all my
possessions without stint. I act as the Buddha commands.
I practise the perfection of giving. I, having made this gift into
the common property of all beings, dedicate it to supreme
enlightenment, and that without apprehending anything. By
means of this gift and its fruit, may all beings in this very life
be at their ease, and may they one day enter Nirvana !” Tied
by three ties he gives a gift. Which three ? A perception of
self a perception of others, a perception of the gift.

The supramundane perfection of giving, on the other hand,
consists in the threefold purity. What is the threefold purity ?

1 Literally : Ieaning on something.

—
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Here a Bodhisattva gives a gift, and he does not apprehend a
self, a recipient, a gift ; also no reward of his giving. He
surrenders that gift to all beings, but he apprehends nelther/

ment, but he does not apprehend any enlightenment. This is| |
called the supramundane perfection of giving. o
(b) The Perfection of morality.

43.

The Lord : Anirreversible Bodhisattva observes the ten ways
of wholesome action. He himself observes, and he instigates
others to observe, abstention from taking life, abstention from
taking what is not given, abstention from wrong conduct as
regards sensuous pleasures, abstention from intoxicants as
tending to cloud the mind, abstention from lying speech,
abstention from malicious speech, abstention from harsh
speech, abstention from indistinct prattling, abstention from
covetousness, abstention from ill-will, abstention from wrong
views. Even in his dreams he never commits offences against
those ten precepts, and he does not nurse such offences in his
mind. Even in his dreams an irreversible Bodhisattva keeps
the ten wholesome paths of action present in his mind.

44,

The Lord : A Bodhisattva progresses to perfect purity of
morality, i.e. he pays no attention to the ideas of the Disciples
or Pratyekabuddhas, nor to any other dharmas which make
for bad behaviour or which could cause delays on the road to
enlightenment.

(c) The Perfection of Patience.
45.
The Lord : A Bodhisattva is firmly grounded in the power
of patience when his attitude towards all beings is free from
ill-will and a desire to harm them.

46.

The Lord : A Tathagata’s perfection of patience is really no
perfection. Because, Subhuti, when the king of Kalinga cut
my flesh from every limb, at that time I had no notion of a self,
or of a being, or of a soul, or of a person, nor had I any notion

beings nor self. He dedicates that gift to supreme enlighten- / ‘

]
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or non-notion. And why ? If, Subhuti, at that time I had
had a notion of self, I would also have had a notion of ill-will
at that time. If I had had a notion of a being, of a soul, of a
person, then I also would have had a notion of ill-will at that
time. And why ? By my superknowledge I know the past,
five hundred births, and how I have been the Rishi, “Preacher
of Patience”. Then also I have had no notion of a self, or a
being, or a soul, or a person. Therefore then, Subhuti, a
Bodhisattva, a great being should, after he has got rid of all
notions, raise his thought to the supreme enlightenment.
Unsupported by form a thought should be produced, un-
supported by sounds, smells, tastes, touchables or mind-objects
a thought should be produced, unsupported by dharma a
thought should be produced, unsupported by no-dharma a
thought should be produced, unsupported by anything a
thought should be produced. And why ? What is supported
"has no support.

(d) The Perfection of Vigour
47.

Purna : Here a Bodhisattva, who courses towards enlighten-
ment and who has stood in the perfection of giving, gives gifts,
not for the sake of a limited number of beings, but, on the
contrary, for the sake of all beings. And so for the other
perfections. When a Bodhisattva puts on the great armour,
he does not circumscribe beings and say, “‘so many beings I
will lead to Nirvana, so many beings I will not lead to Nirvana ;
so many beings will I introduce to enlightenment, so many
beings I will not introduce to enlightenment”. But, on the
contrary, it is for the sake of all beings that he puts on the
great armour, and he reflects : “I myself, T will fulfil the
perfection of giving, and also on all beings will I enjoin the
perfection of giving”. And so for the other perfections.

(e) The Perfection of Concentration

48.

Purna : If a Bodhisattva, although he enters the trances, the
Unlimited, the formless attainments, does not gain rebirth
through them, does not even relish them, is not captivated by
them, that is his perfection of concentration.
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enlightenment have been apprehended, and through the three-
fold purity, he cleanses the perfection of giving for the sake of
enlightenment. Through the fact that neither self nor being
nor morality nor enlightenment have been apprehended, he
cleanses the perfection of morality for the sake of enlighten-
ment. And so with the other perfections. For the sake of
enlightenment he dedicates all wholesome roots to the supreme
L enlightenment, by means of an undifferentiated dedication,
by means of a dedication which is supreme, which equals the
unequalled, which is unthinkable, incomparable and measure-
less. This is called the supramundane perfection of wisdom.

IT1. THE ELUSIVENESS OF PERFECT WISDOM

51,

Subhuti : Deep is the essential original nature of dharmas.

The Lord : Because it is isolated.

Subhuti : Deep is the essential nature of perfect wisdom.

The Lord : Because its essential nature is pure and isolated.

Subhuti : Isolated in its essential nature is the perfection
of wisdom. T pay homage to the perfection of wisdom !

The Lord : Also all dharmas are isolated in their essential
nature. And the isolation of the essential nature of all dharmas
is identical with the perfection of wisdom. For the Tathagata
has fully known all dharmas as not made.

Subhuti : Therefore all dharmas have the character of not
having been fully known by the Tathagata ?

The Lord : It is just through their essential nature that
those dharmas are not a something. Their nature is no-nature,
and their no-nature is their nature. Because all dharmas have
one mark only, i.e. no mark. It is for this reason that all
dharmas have the character of not having been fully known by
the Tathagata. For there are not two natures of dharma, but
just one single one is the nature of all dharmas. And the
nature of all dharmas is no nature, and their no-nature is their
nature. It is thus that all points of attachment are abandoned.

Subhuti : Deep, O Lord, is the perfection of wisdom !

The Lord : Through a depth like that of space.

Subhuti : Hard to understand, O Lord, is the perfection of
wisdom!!

TheLord: Becausenothingisfully known by the enlightened.
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Subhuti : Unthinkable, O Lord, is the perfection of wisdom !

The Lord : Because the perfection of wisdom is not some-
thing that thought ought to know, or that thought has access to.

Subhuti : Not something made is the perfection of wisdom,
O Lord!

The Lord : Because no maker can be apprehended.

Subhuti : How then, under these circumstances, should a
Bodhisattva course in perfect wisdom ?

The Lord : A Bodhisattva courses in perfect wisdom, if,
while coursing, he does not course in the skandhas ; or if he
does not course in the conviction that the skandhas are im-
permanent, or that they are empty, or that they are either
defective or entire. And if he does not even course in the
conviction that form is not the defectiveness or entirety of form,
and so for the other skandhas, then he coursesin perfect wisdom.

Subhuti : It is wonderful, O Lord, how well the reasons for
the attachment and non-attachment of the Bodhisattvas have
been explained.

The Lord : One courses in perfect wisdom if one does not
course in the idea that form is with attachment, or without
attachment. And as for form, so for the other skandhas ; for
the sight-organ, etc. to, feeling born from eye-contact ; for the
physical elements, the six perfections, the thirty-seven wings
of enlightenment, the powers, the grounds of self-confidence,
the analytical knowledges, the eighteen special Buddha-dharmas
and the fruits of the holy life, from the fruit of a Streamwinner
to all-knowledge. When he courses thus, a Bodhisattva does
not generate attachment to anything, from form to all-know-
ledge. For all-knowledge is unattached, and it is neither
bound nor freed, and there is nothing that has risen above it.
It is thus, Subhuti, that Bodhisattvas should course in perfect
wisdom through rising completely above all attachments.

Subhuti : It is wonderful, O Lord, how deep is this dharma, - :

I mean the perfection of wisdom. Demonstration does not
diminish or increase it. Non-demonstration also does not
diminish or increase it.

The Lord : Well said, Subhuti. It is just as if a Tathagata
should, during his entire life, speak in praise of space, without
thereby increasing the volume of space ; and space would not
diminish, either, while he was not speaking in praise of it.
Or it is as with an illusory man. Praise does not penetrate into
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to any kind of personal attainment, and through his having
relied on the perfection of wisdom, he dwells without thought-
coverings. In the absence of thought-coverings he has not
been made to tremble, he has overcome what can upset, in
the end sustained by Nirvana. All those who appear as
Buddhas in the three periods of time,—they all fully awake to
the utmost, right and perfect enlightenment because they have
relied on the perfection of wisdom. Therefore one should
know the Prajfidaparamita as the great spell, the spell of great
knowledge, the utmost spell, the unequalled spell, allayer of
all suffering, in truth,—for what could go wrong ? By the
Prajfidparamita has this spell been delivered. It runs like this :
Gone, gone, gone beyond, gone altogether beyond, O what an
awakening, all hail !

55.

The Lord : On the seventh stage a Bodhisattva does not
seize on a self, or a being, or a soul, or a person, because,
absolutely, a self, being, soul or person do not exist. He does
not seize on annihilationist views ; for all dharmas are abso-
lutely unproduced and therefore no dharma is ever annihilated.
He does not seize on eternalist views ; because dharmas are
not produced, and there is neither eternity nor annihilation.
He has no notion of a sign, because, absolutely, defilement
does not exist. He does not form the false view of a cause,
because he does not review that view. He does not settle down
in skandhas, elements or sense-fields, because, absolutely they
do not exist. He does not settle down in anything that belongs
to the triple world ; because its own-being does not exist.
He is not bent on anything that belongs to the triple world,
nor does he hang on to it ; because in the triple world no entity
has existence, or can be apprehended. He does not settle
down in any views which regard the Buddha, the Dharma, or
the Samgha as a refuge ; because it is not from taking refuge
in views on the Buddha, Dharma or Samgha that there is a
vision of the Buddha, Dharma or Samgha. He does not settle
down in views about morality as his refuge ; because perfect
purity of morality does not result from taking refuge in views
on morality. The conviction that all dharmas are empty does
not make him dejected : because all dharmas are empty through
their own marks, and not through their emptiness. He does
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separateness of all dharmas, if it is not made, not something
to be done, not passed, if it does not destroy anything, if it is
not a donor of the dharmas of the common people, of the
dharmas of the Arhats, of the dharmas of the Pratyekabuddhas,
of the dharmas of the Bodhisattvas, and not even of the dharmas
of a Buddha, and does not take them away, if it does not toil
in birth-and-death, nor cease toiling in Nirvana, neither
bestows nor destroys the dharmas of a Buddha, if it is unthink-
able and inconceivable, not something to be done, not some-
thing to be undone, if it neither produces nor stops any dharmas,
neither annihilates them nor makes them eternal, if it neither
causes to come nor to go, brings about neither detachment
nor non-detachment, neither duality nor non-duality, and if,
finally, it is non-existent ?

The Lord : Well have you, Mafijusri, described the qualities
of perfect wisdom. But nevertheless a Bodhisattva should
train in just this perfection of wisdom, in the manner of no-
training, if he wants to train in, and to accomplish, that con-
centration of a Bodhisattva which allows him to see all the
Buddhas, the Lords, if he wants to see their Buddha-fields, and
to know their names, and if he wants to perfect the supreme
worship of those Buddhas and Lords, and firmly to believe in
and to fathom their demonstration of dharma.

Maifijusri : For what reason is this the perfection of wisdom ?

The Lord : Itis called “perfect wisdom” because it is neither
produced nor stopped. And it is so because it is calmly quiet
from the very beginning, because there is no escape, because
there is nothing to be accomplished, and, finally, because of its
non-existence. For what is non-existence, that is perfect
wisdom. It is for this reason that one should expect Bodhisattvas
to develop perfect wisdom. It is the range of the Bodhisattvas,
—the great beings,—ranging in all dharmas.

57.

The Lord : This, Kausika, is the meaning of the perfection
of wisdom : The perfection of wisdom should not be viewed
from duality nor from non-duality ; not from a sign nor from
the signless ; not through bestowal nor through withdrawal ;
not through subtracting something nor through adding some-
thing ; not from defilement nor from non-defilement ; not
from purification, nor from non-purification ; not through
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abandoning nor through non-abandoning ; not from taking
one’s stand nor from not taking one’s stand ; not through
junction nor through no-junction ; not through a connection
nor through a non-connection ; not through a condition nor
through a non-condition ; not from dharma nor from no-
dharma ; not from Suchness nor from no-Suchness ; not from
the reality-limit nor from the no-reality-limit.

58.

The Lord : Here, Subhuti, one who has set out on the career
of a Bodhisattva should reflect in such a wise : ‘“As many
beings as there are in the universe of beings, comprehended
under the term ‘‘beings”,—egg-born, or born from a womb, or
moisture born, or miraculously born, with or without form,
with perception, without perception, with neither perception
nor non-perception,—as far as any conceivable universe of
beings is conceived ; all these I should lead to Nirvana, into
| the realm of Nirvana which leaves nothing behind. But,
l‘ although innumerable beings have thus been led to Nirvana,
no being at all has been led to Nirvana. And why? Ifin a
Bodhisattva the perception of a “being” should take place he
would not be called a “Bodhi-being”. He is not to be called a
“Bodhi-being”, in whom the perception of a self should take
place, or the perception of a being, or the perception of a living
soul, or the perception of a person.

59,

The Lord : A Bodhisattva, Subhuti, should carry out such a
renunciation of a gift for the weal of all beings. For that
which is the perception of being, that is yet no perception.
Those all-beings, of whom the Tathagata has spoken, they are
indeed no-beings. Because the Tathagata speaks in accordance
with reality, speaks the truth, speaks thus and not otherwise.
A Tathagata does not speak falsely.

60.

The Lord : “Perfect wisdom” and ‘‘Bodhisattva”, mere
words are these. And the reality which corresponds to the
word ‘“‘Bodhisattva’” cannot be apprehended, either inwardly
or outwardly, or between both. It is well known that one
speaks of a living “being” although no such thing can be
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apprehended in actual reality ; and that word ‘“‘being” is a
mere concept, is a conceptual dharma, has the status of a
concept ; except insofar as it is conventionally expressed by
means of a mere conventional term, there is no production or
stopping of this conceptual dharma. In the same way, that
which corresponds in reality to such words as “perfect wisdom™,

r “Bodhisattva”, that is a mere conceptual dharma ; it is
neither produced nor stopped, except for the conventional
expression by means of a mere conventional term. . . . A dream,
an echo, a mirage, a reflected image, a mock show, a magical
creation of the Tathagata, all these are conceptual dharmas,
and of these conceptual dharmas there is no production, nor
stopping, except insofar as they are conventionally expressed
by means of mere conceptual terms. Just so “perfect wisdom™
and ““Bodhisattva” are just conceptual dharmas, and they are
neither produced nor stopped except insofar as they are
conventionally expressed by means of mere conceptual terms.

61.

Sariputra : What is the perfectly pure Wisdom Eye of the
Bodhisattva, the great being ?

The Lord : A Bodhisattva who is endowed with that Wisdom
Eye does not wisely know any dharma,—be it conditioned or
unconditioned, wholesome or unwholesome, faulty or faultless,
with or without outflows, defiled or undefiled, worldly or
supramundane. With that Wisdom Eye he does not see any
dharma, nor learn of one, nor know one, nor discern one.

62.

The Lord : Someone who has set out in the Bodhisattva-
vehicle should know, see, and resolve upon all dharmas in such
a way that he has nothing to do with either the notion of a
dharma, or the notion of a no-dharma. And why ? “Notion
of dharma, notion of dharma”, O Subhuti, as no-notion has
that been taught by the Tathagata. Therefore is it called

“notion of dharma”.

63.
The Lord : Bodhisattvas, great beings have no notion of a
dharma, Subhuti, nor a notion of non-dharma. They have
no notion or non-notion at all. For if these Bodhisattvas
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Subhuti : They are, O Lord.

The Lord : Is it because of I-making and mine-making that
beings run and wander about in birth-and-death?

Subhuti : Yes, so it is, O Lord.

The Lord : It is surely in this sense that one conceives of
beings as defiled. Insofar as they indulge in I-making and
mine-making, insofar as they take hold of things,—they are
defiled. Insofar, however, as they do not take hold of things,
insofar they are considered as purified, and do not run about
and wander in birth-and-death.

67.

Purna, son of Maitrayani : You say, Subhuti, that form,
feeling, etc., are neither bound nor freed ?

Subhuti : So I do, Purna.

Purna : What is that form, etc., which is neither bound
nor freed ?

Subhuti : That form which is like a dream, or an echo, a
mock show, a mirage, a reflection in the water, an apparition,
that form is neither bound nor freed. And so for the other
skandhas. Past, future and present form, etc., is neither bound
nor freed, whether it be wholesome or unwholesome, defiled or
undefiled, tainted or untainted, with or without outflows,
worldly or supramundane. Because it has no being, is isolated,
calmly quiet, empty, signless, wishless, has not been brought
together, has not been produced. And what is true of form,
that is true of the other skandhas, and of all dharmas. Neither
bound nor freed a Bodhisattva will win a knowledge of all
modes which is neither bound nor freed, turn a wheel of dharma
which is neither bound nor freed, and he will lead, by means
of the three vehicles, to Nirvana beings who are neither bound
nor freed. It is thus that a Bodhisattva, through the six
perfections, will, himself neither bound nor freed, fully know
all dharmas, through the fact that they have no being, and that
everything is isolated, calmly quiet, empty, signless, wishless,
not brought together, not produced. It is thus that one should
know the armour of the Bodhisattva, the great being, who is
neither bound nor freed.

68.
The Lord : At the time when you, Maiijusri, develop the
perfection of wisdom, which wholesome root of yours does at
time accumulate or decrease ?
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Maiijusri : None, O Lord.  One to whom the accumulation
or decrease of any dharma whatsoever happens, he does not
develop perfect wisdom. That should not be known as a deve-
lopment of perfect wisdom where any accumulation or decrease
of any dharma whatsoever is set up. That, O Lord, is a
development of perfect wisdom, where one neither forsakes the
dharmas of an ordinary person, nor grasps at the dharmas of a
Buddha. Because the development of perfect wisdom is not
set up by taking as one’s basis any dharma which one could
forsake or grasp at. That, O Lord, is a development of perfect
wisdom, when one neither approaches the faults of birth-and-
death nor longs for the virtues of Nirvana. For one does not
review birth-and-death, how much less its faults. And I do

not apprehend Nirvana, how much less will I see its virtues.

That, O Lord, is a development of perfect wisdom where one
appropriates no dharma whatsoever, seizes on none, escapes
from none. That, O Lord, is a development of perfect wisdom
where one apprehends the diminution of no dharma whatsoever,
nor its increase.  For non-production neither diminishes nor

'grows. Such is a development of perfect wisdom. That, O

Lord, is a development of perfect wisdom whereby no dharma
is either produced or stopped, whereby no dharma is either
depleted or repleted. Moreover, that is a development of
perfect wisdom, when one strives after neither unthinkable nor
definitely tangible dharmas. That which is striven after does
not exist, he who strives does not exist, that wherewith he strives
does not exist. Such a development is set up as a development
of perfect wisdom. He does not think that ‘“‘these dharmas
are superior, those are inferior”, he does not apprehend the
dharmas which might be superior or inferior. Thus giving
himself up to the practice of the development of perfect wisdom,
a son of good family does not apprehend any dharma at all.
The development of perfect wisdom, O Lord, does not
imagine any dharma as superior or inferior. There is
nothing superior or inferior about non-production, or
about Suchness, the reality-limit, or all dharmas. Such
a development, Lord, is a development of perfect
wisdom.

The Lord : Are then, Mafijusri, the Buddha-dharmas not
supreme ?

Maiijusri : They are supreme (agrd), but just because they
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cannot be seized upon (a-grahyatvad). Has not the Tathagata
fully known all dharmas as empty ?

The Lord : So he has, Mafijusri.

Mafijusri : But one cannot, O Lord, conceive through
emptiness of superiority or inferiority ?

The Lord : Well said, Maifijusri, well said! So it is,
Maiijusri, as you say.

69.

Subhuti : It is wonderful to see the extent to which the
Tathagata has demonstrated the true nature of all these
dharmas, and yet one cannot properly talk about the true
nature of all these dharmas (in the sense of predicating distinc-
tive attributes to separate real entities). As I understand
the meaning of the Tathagata’s teaching, even all dharmas
cannot be talked about in any proper sense ?

The Lord : So it is, for one cannot properly express the
emptiness of all dharmas in words.

Subhuti : Can something have growth, or diminution, if it is
beyond all distinctive words ?

The Lord : No, Subhuti.

Subhuti : But if there is no growth or diminution of an entity
which is beyond all distinctive words, then there can be no
growth or diminution of the six perfections. Andhow, then,
could a Bodhisattva win full enlightenment through the force
of these six perfections, if they do not grow, and how could he
come close to full enlightenment, since, without fulfilling the
perfections, he cannot come close to full enlightenment ?

TheLord : Soitis, Subhuti. There is certainly no growth or
diminution of a perfection-entity. A Bodhisattva who practises 1
perfect wisdom, who develops perfect wisdom, and who is
skilled in means, does obviously not think that *“this perfection
of giving grows, or diminishes”. But he knows that ““this
perfection of giving is a mere word”. When he gives a gift he
dedicates to the supreme enlightenment of all beings the
mental activities, the productions of thought, the roots of
good which are involved in that act of giving. But he dedicates
them in such a way that he respects the actual reality of full
enlightenment. And he proceeds in the same way when he
takes upon himself the moral obligations, when he perfects
himself in patience, when he exerts vigour, enters into the
trances, practises perfect wisdom, develops perfect wisdom.




86 SAYINGS FROM THE PERFECTION OF WISDOM

Subhuti : What, then, is this supreme enlightenment ?

The Lord : It is Suchness. But Suchness neither grows nor
diminishes. A Bodhisattva, who repeatedly and often dwells
in mental activities connected with that Suchness, comes near
to the supreme enlightenment, and he does not lose those
mental activities again. It is certain that there can be no
growth or diminution of an entity which is beyond all words,

. and that therefore neither the perfections, nor all dharmas, can
| grow or diminish. It is thus that, when he dwells in mental
| activities of this kind, a Bodhisattva becomes one who is near

to perfect enlightenment.
70.

Subhuti : At the time, O Lord, when a Bodhisattva who
courses in perfect wisdom investigates dharmas, at that time
he reviews the non-production of all dharmas, from form to
the Buddha-dharmas, on account of their absolute purity.

Sariputra : As I understand the meaning of the Venerable
Subhuti’s teaching, everything from form to Buddha-dharmas
is non-production. But if that is so, then, surely a Disciple
has already attained the enlightenment of a Disciple, a Prat-
yekabuddha that of a Pratyekabuddha, and a Bodhisattva has
already attained the knowledge of all modes. There will then
be no distinction of the five places of rebirth. If all dharmas
are non-production, a Bodhisattva has already attained the
five-fold enlightenment. For what purpose should the Stream-
winner develop the path for the sake of forsaking the three
fetters ; or the Once-Returner for the sake of attenuating greed,
hate and delusion ; or the Never-Returner for the sake of
forsaking the five lower fetters ; or the Arhat for the sake of
forsaking the five higher fetters ? For what purpose does one
who belongs to the vehicle of the Pratyekabuddhas develop the
path for the sake of attaining the enlightenment of a Pratyeka-
buddha ? For what reason does a Bodhisattva go on the
difficult pilgrimage, and experience all those sufferings for the
sake of beings ? For what reason has a Tathagata known full
enlightenment, for what reason has he turned the wheel of
dharma ?

Subhuti : I do not wish or look for the attainment of an
unproduced dharma, nor for reunion with one. 1 do not wish
for the streamwinnership of non-production, nor for the fruit
of a streamwinner in non-production. I do not wish or look
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winner. If, O Lord, a Streamwinner should think that “I have
attained the fruit of a Streamwinner,” then he would thereby
seize on a self, on a being, on a soul, on a person.—The Lord :
Does it then occur to a Once-Returner that ‘‘I have attained
the fruit of a Once-Returner ?°—Subhuti : No, Lord. For
there is not any dharma that has won Once-Returnership.
Therefore is he called a Once-returner.—The Lord : Does it
then occur to a Never-Returner, ‘I have attained the fruit of a
Never-Returner 2°—Subhuti : No, Lord. For there is not
any dharma that has won Never-Returnership. Therefore
is he called a Never-Returner.—The Lord : Does it then occur
to an Arhat, “I have attained Arhatship ?>—Subhuti : No,
Lord. For there is not any dharma which is called ““Arhat”.
Therefore is he called an ‘‘Arhat”. If, O Lord, an Arhat
should think that “T have attained Arhatship”, he would thereby
seize on a self, on a being, on a soul, on a person. And why ?
I am, O Lord, the one whom the Tathagata has pointed out
as the foremost of those who dwell in Peace. I am, O Lord,
an Arhat free from greed. And yet, O Lord, it does not occur
to me that ““an Arhat am I and free from greed”. If, O Lord,
I should think that I had attained Arhatship, then the Tathagata
would not have declared of me, “The foremost of those who
dwell in Peace, Subhuti, son of good family, dwells not any-
where, therefore is he called a ‘dweller in Peace’, ‘a dweller in
Peace’, indeed”.

72,

Subhuti : Absolutely, form, etc., does not exist and is not
apprehended. How could ‘““Bodhisattva” be a word that
denotes form, etc. ?

The Lord : Well said, Subhuti. A Bodhisattva who courses
in perfect wisdom does not apprehend any factual reality behind
such words as form, etc., or permanence and impermanence,
ease and suffering, calm and lack of calm, emptiness and non-
emptiness, sign and signless, wish and wishless, etc. Asyousay,
Subhuti, ‘I do not see, when reviewing it, that dharma ‘Bodhis-

attva’.” For a dharma cannot review the element of Dharma,

nor can the element of Dharma review a dharma. The element
of form cannot review the element of Dharma, and vice versa.
Theelement of feeling, etc., cannot review the element of Dharma,
and vice versa. The conditioned element cannot review the
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unconcentrated people, wise or stupid, or to such ideas as
“I am abused”, “I am praised”, ‘I am treated with respect”,
“I am not treated with respect”. For non-production cannot
put its mind to such ideas. Perfect wisdom cuts off all mind-
ings.

74.

Sariputra: How, then, must a Bodhisattva course if he is
to course in perfect wisdom ?

Subhuti : He should not course in form, or in the sign of
form, or in the idea ““form is a sign”, or in the production of
form, or in the stopping or destruction of form, or in the idea
that ““form is empty”. And so for the other skandhas. He
should not entertain the idea ‘I course”, or ““I am a Bodhi-
sattva”. For the idea that he is a Bodhisattva would act as a
basis. It should not occur to him that ‘“he who courses thus,
courses in perfect wisdom and developsit”. He courses along,
but he does not entertain such ideas as “‘I course”, ‘I do not
course”, ‘I course and I do not course”, ““I neither course nor
do not course”, and the same four with ‘I will course”. He
does not go near any dharma at all, because all dharmas are
unapproachable and unappropriable.

5

The Lord : When he gives a gift, a Bodhisattva should not
be supported by an entity, and he should not be supported
anywhere Not by one who is supported by form should a gift
be given, nor by one who is supported by sounds, smells, >astes,
touchables or mind-objects. For a Bodhisattva should give a
gift as one who is not supported by the perception of a sign.
And the heap of merit of a Bodhisattva, who unsupported
gives a gift, is not easy to measure.

76.

The Lord : Therefore then, Subhuti, a Bodhisattva should
produce an unsupported thought, a thought which is nowhere
supported, which is not supported by forms, sounds, smells,
tastes, touchables or objects of mind.

7.
Subhuti : Bodhisattvas do not lean on dharmas, just as all
\dharmas do not lean on anything.
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Sariputra : How is it that all dharmas do not lean on
anything?

Subhuti : Form is empty in its essential original nature.
It does not lean inside, nor outside, nor can it be apprehended
between both. In this manner all dharmas do not lean on
anything, on account of the emptiness of their own original
nature. It is thus that a Bodhisattva, who courses in the six
perfections, should fully cleanse everything from form to the
knowledge of all modes.

78.

Subhuti : Now, Kausika, listen and attend well. I will
teach you how a Bodhisattva should stand in perfect wisdom.
Through standing on emptiness should he stand in perfect
wisdom. Armed with the great armour, the Bodhisattva should
so develop that he does not take his stand on any of these :
not on form, feeling, perception, impulses, consciousness ;
not on eye, ear, nose, tongue, body, mind ; nor on forms,
sounds, smells, tastes, touchables, mind-objects ; not on eye-
consciousness, etc., until we come to : not on mind-conscious-
ness ; etc., until we come to : not on mind-contact ; etc.,
until we come to : not on feeling from mind-contact ; not on
the elements, i.e. earth, water, fire, wind, ether, consciousness ;
not on the pillars.of mindfulness, right efforts, roads to psychic
| power, faculties, powers, limbs of enlightenment, limbs of the
| Path ; not on the fruits of the Streamwinner, Once-Returner,
Never-Returner, or Arhatship ; not on Pratyekabuddhahood,
nor on Buddhahood. He should not take his stand on theideas
that “‘this is form™, “this is feeling”, etc., to “‘this is Buddha-
hood”. He should not take his stand on the ideas that “form,
etc., is permanent or impermanent”, that “form is ease or ill”,
that “form is the self or not the self””, that “form is lovely or
repulsive”, that “form is empty or apprehended as something”.
He should not take his stand on the notion that the fruit of the
holy life derives its dignity from the Unconditioned. Or that
a Streamwinner is worthy of gifts, and will be reborn seven
times, at most. Or that a Once-Returner is worthy of gifts,
and will, as he has not quite won through to the end, make an
end of ill after he has once more come into this world. Or
that the Never-Returner is worthy of gifts, and will, without
once more returning to this world, win Nirvana elsewhere. Or
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facilitate meditation on emptiness, the large Prajfiaparamita
Sutra enumerates and explains twenty kinds of emptiness,
I give here only the most important ones (i.e. No. 7, 8, 12-14.
16, 19) (82).

79.

The Lord : “Deep”, Subhuti, is a synonym of Emptiness,
of the Signless, of the Wishless, of the Uneffected, the Un-
produced, of No-birth, Non-existence, Dispassion, Cessation,
Nirvana, and Departing.

Subhuti : Is it a synonym only of these, or of all dharmas ?

The Lord : It is a synonym of all dharmas. For form is
deep. How is form deep ? As deep as Suchness, so deep is
form. As deep as the Suchness of form, so deep is form.
Where there is no form, that is the depth of form. And so
for the other skandhas.

Subhuti : It is wonderful, O Lord, how a subtle device has
opened up form, etc., and indicated Nirvana at the same
time.

80.

The Lord : The five skandhas have emptiness for own-being,
and, as it is devoid of own-being, emptiness cannot crumble,
cannot crumble away. It is in this sense that perfect wisdom
instructs the Tathagata about this world. And as emptiness
does not crumble, nor crumble away, so also the Signless, the
Wishless, the Uneffected, the Unproduced, Non-existence, and
the realm of Dharma.

81.

The Lord : A Bodhisattva has not abandoned all belngs
He has made th the s special vow to set them all free. If a Bodhis-
“attva in his mind forms the aspiration not to abandon all beings
but to set them free, and if in addition he aspires for the con-
centration on emptiness, the signless, the wishless, i.e. for the
three doors to deliverance, then that Bodhisattva should be
known as one who is endowed with skill in means, and he will
not realise the reality-limit midway, before his Buddha-dharmas
have become complete. For it is his skill in means which
protects him (from premature extinction). His thought of
enlightenment consists in just that fact that he does not want
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to leave all beings behind. As endowed with this thought of
enlightenment, and with skill in means, he does not midway
realise the reality-limit. Moreover, while a Bodhisattva either
actually contemplates those deep stations, i.e., the three doors
to deliverance, or becomes desirous of contemplating them,
he should in his mind form the following aspiration : ““For a
long time those beings, because they have the notion of exist-
ence, course in the apprehension of a basis. After I have
won full enlightenment I shall demonstrate dharma to those
beings so that they may forsake their erroneous views about a
basis”. As a free agent he then enters into the concentration
on emptiness, on the Signless, on the Wishless. A Bodhisattva
who is thus endowed with this thought of enlightenment and
with skill in means does not midway realise the reality-limit.
On the contrary, he does not lose his concentration on friendli-
ness, compassion, sympathetic joy and evenmindedness. For,
upheld by skill in means, he increases his pure dharmas more
and more. His faith, etc., becomes keener and keener, and he
acquires the powers, the limbs of enlightenment, and the path.
Moreover, a Bodhisattva reflects that ““for a long time those
beings, because they perceive dharmas, course in the appre-
hension of a basis”, and he develops this aspiration as he did
the former one, entering the concentration on emptiness.
Furthermore, he reflects that, by perceiving signs, those beings
have, for a long time, coursed in signs, and he deals with this
aspiration as before, entering the concentration on the Signless.
~ Furthermore, a Bodhisattva reflects : “For a long time have
these beings been perverted by the perceptions of permanence,
of happiness, of the self, of loveliness. I will act in such a
way that, after my full enlightenment, I shall demonstrate
Dharma in order that they may forsake the perverted views of
the perceptloﬁ permanence, of happiness, of the self, of

Toveliness, and in order that they may learn that “Impermanent
is all this, not permanent ; ill is aﬂ— this, not happiness ;

without self is all this, not with a self ; repulsive is all this,
not lovely”. Endowed with this thought of enlightenment,
and with the previously described skill in means, taken hold
of by perfect wisdom, he does not realise the reality-limit
prematurely, before all his Buddha-dharmas are complete.
Dwelling thus, he has entered on the concentration on the

Wishless.
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82.

The Lord : There is the emptiness of the Conditioned.
““Conditioned” means the world of sense desire, the world of
form, the formless world. The world of sense desire is empty
of the world of sense desire, on account of its being neither
unmoved nor destroyed. And that is its essential nature. So
also for the world of form, and for the formless world.—There
is the emptiness of the Unconditioned. ‘“Unconditioned”
means that of which there is neither production nor stopping,
neither stability nor alteration. The Unconditioned is empty
of the Unconditioned, on account of its being neither unmoved
nor destroyed. And that is its essential nature.—There is the
emptiness of essential nature. The essential nature of all
dharmas, be they conditioned or unconditioned, is not made by
Disciples, Pratyekabuddhas or Tathagatas, and it is not
removed by them. Essential nature is empty of essential nature,
on account of its being neither unmoved nor destroyed. And
that is its essential nature.—There is the emptiness of all
dharmas. ‘“All dharmas” means : the five skandhas, the
twelve sense-fields, the six kinds of consciousness, the six kinds
of contact, and the six kinds of feeling conditioned by the six
kinds of contact. It means conditioned dharmas and un-
conditioned dharmas. All dharmas are empty of all dharmas
on account of their being neither unmoved nor destroyed.
And that is their essential nature.—There is the emptiness of
own-marks. To molest is the mark of form. To experience is
the mark of feeling. To notice is the mark of perception.
To fashion together is the mark of impulses. To be aware is
the mark of consciousness. Whether we consider the mark of
conditioned or of unconditioned dharmas, each one of all these
dharmas is empty of each one of its own marks, on account of
the fact that dharmas are neither unmoved nor destroyed.
And that is their essential nature.—There is the emptiness of the
non-existence of own-being. No dharma acting in causal
connection has a being of its own, because of conditioned
co-production. The causal connection is empty of the causal
connection, on account of the fact that it is neither unmoved nor
destroyed. And that is its essential nature.—There is the
emptiness of own-being. Because own-being is the unpervert-
edness of essential nature, that is empty of this, on account of

 Shapedo
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the fact that it is neither unmoved nor destroyed. And it is
not made by either cognition or vision. For this is its essential

nature.

4. MAGICAL ILLUSION

The reality character of empty dharmas is further defined by a
number of similes which occur very frequently in these Sutras.
83.

Subhuti : How does a Bodhisattva come to the knowledge of
the five grasping skandhas when he trains himself in the deep

-perfection of wisdom ?

The Lord : He comes to the knowledge of the five skandhas
when he knows, according to the truth, (1) what the marks
of the skandhas are, (2) how they are produced and stopped,
(3) what is meant by their Suchness.

(1) Form is like a mass of foam, it has no solidity, it is full
of cracks and holes, and it has no substantial inner core.

‘Feeling is like a bubble, which swiftly rises and swiftly dis-

appears, and it has no durable subsistence. Perception is like
a mirage. As in a mirage pool absolutely no water at all can
be found (so there is nothing substantial in that which is
perceived). Impulses are like the trunk of a plantain tree :
when you strip off one leaf-sheath after another, nothing
remains, and you cannot lay hand on a core within. Con-
WIMM)W as_when magically created
soldiers, conjured up by a magician, are seen marching through
the streets.

(2) The Bodhisattva wisely knows the production of the
skandhas when he knows that they have come from nowhere,
(although they seem to manifest themselves actually before him).
He wisely knows the stopping of the skandhas when he knows
that they do not go to anywhere, (although they seem to dis-
appear altogether out of sight).

(3) The Bodhisattva perceives according to the truth that
there is what is to be known as the Suchness of the five skandhas,
in which there is no production or stopping, no coming or going,
no defilement or purification, no growth or diminution. This
Suchness is never false to its nature, and therefore is it called

“Suchness In it there is no perversion, and that is also why

it is called “‘Suchness™.
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84.
The Lord : As stars, a fault of vision, as a lamp,
A mock show, dewdrops, or a bubble,
‘ A dream, a lightning flash, or cloud,
So we should view what is conditioned.

85.

Sariputra : How should a Bodhisattva course in perfect
wisdom ?

The Lord : Here a Bodhisattva, coursing in the perfection
of wisdom, is truly a Bodhisattva, but he does not review a
Bodhisattva, or the word “Bodhisattva”, or the course of a
Bodhisattva, does not review perfect wisdom, nor the word
“perfect wisdom”. He does not review that ‘‘he courses”, nor
that “‘he does not course’’. Form also he does not review, nor
feeling, etc. Fora Bodhls_attva is empty of the own-being of a |
Bodhisattva, and also perfect wisdom is by its own being empty. |
That is its essential orlglnal nature Because it is not through
emptiness that form is empty What is the emptiness of
form that is not form. Nor is emptiness other than form.
For the very form is emptiness, the very emptiness is form.
Because “Bodhisattva”, “perfect wisdom”, “form”, etc., are
mere words. They are like magical illusions. Illusions and
words do not stand at any point, nor on any spot. They are
not, do not arise, are false to behold. For there is no produc-
tion nor stopping, no defilement nor purification of something
which has an own-being that is seen to be a magical illusion.
| A Bodhisattva who courses in perfect wisdom does therefore ‘
| not review the production of a dharma, or its stopping, or its "
i abiding, its decrease or increase, its defilement or purification.
|
|

4 He does not review anything, from form to enlightenment, i
I and what is called an “‘enlightenment-being”, that also he does
not review. Because words are merely artificial constructions, |
which do not réﬁé?eﬁﬁiharmas They express dharmas |
twmch are imagined and |
‘unreal. A Bodhisattva who courses in perfect ‘wisdom does |
not review any realities behind those words, and ,in consequence, |
does not settle down in them.

86.
Thereupon the thought came to some of the Gods in that

G
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assembly : What the fairies talk and murmur, that we under-
stand though mumbled. What Subhuti has just told us, that
we do not understand !
it Subhuti read their thoughts and said : There is nothing to
understand, there is nothing to understand. For nothing in
particular has been indicated, nothing in particular has been
| explained.

Thereupon the Gods thought : May the holy Subhuti enlarge
on this ! May the holy Subhuti enlarge on this ! What the
holy Subhuti here explores, demonstrates and teaches, that is
remoter than the remote, subtler than the subtle, deeper than
the deep.

| Subhuti read their thoughts, and said : No one can attain
[ any of the fruits of the holy life, or keep it,—from the Stream-
| winner’s fruit to full enlightenment—unless he patiently accepts
| this elusiveness of the Dharma.

Thenthose Godsthought: Whatshould onewish thoseto belike
who are worthy to listen to the doctrine from the holy Subhuti?

Subhuti read their thoughts, and said : Those who learn the
doctrine from me one should wish to be like an illusory magical
creation, for they will neither hear my words, nor experience
the facts which they express.

The Gods : Beings that are like a magical illusion, are they
not just an illusion ?

Subhuti : Like a magical illusion are those beings, like a
dream. For magical illusion and beings are not two different
things, nor are dreams and beings. All objective facts (dharmas)
also are like a magical illusion, like a dream. The various,
classes of Saints,—from Streamwinner to Buddhahood—also
are like a magical illusion, like a dream.

The Gods : A fully enlightened Buddha also, you say, is like
a magical illusion, is like a dream ? Buddhahood also, you say,

. is like a magical illusion, is like a dream ?

Subhuti : Even Nirvana, I say, is like a magical illusion, is
like a dream. How much more so anything else !

The Gods : Even Nirvana, holy Subhuti, you say is like an
illusion, is like a dream ?

Subhuti : Even if perchance there could be anything more
distinguished, of that too I would say that it is like an illusion,
like a dream. For illusion and Nirvana are not two different
things, nor are dreams and Nirvana.
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Thereupon the Venerable Sariputra, the Venerable Purna,
son of Maitrayani, the Venerable Mahakoshthila, the Venerable
Mahakatyayana, the Venerable Mahakashyapa, and the other
great Disciples, together with many thousands of Bodhisattvas,
said : Who Subhuti, will be those who grasp this perfection
of wisdom as here explained ?

Thereupon the Venerable Ananda said to those Elders :
Bodhisattvas who cannot fall back will grasp it, or persons who
have reached sound views, or Arhats in whom the outflows
have dried up.

Subhuti : No one will grasp this perfection of wisdom as here
explained (i.e. explained in such a way that there is really no :
explanation at all). For no Dharma at all has been indicated,
lit up, or communicated. So there will be no one who can {

grasp 1t.

87.

Subhuti : How great is that which entitles a Bodhisattva to
be called “armed with the great armour ?”

The Lord : Here a Bodhisattva, a great being, thinks thus :
“Countless beings I should lead to Nirvana, and yet there are
none who lead to Nirvana, there are none who should be led to
it.” However many beings he may lead to Nirvana, yet there
is not any being that has been led to Nirvana, nor that has led
others to it. For such is the true nature of dharmas, seeing
that their nature is illusory. Just as if, Subhuti, a clever
magician, or magician’s apprentice, were to conjure up at the
cross roads a great crowd of people, and would make them

. vanish again. What do you think, Subhuti, has there anyone

been killed by anyone, or murdered, or destroyed, or made to
vanish ?

Subhuti : No indeed, Lord.

The Lord : Even so a Bodhisattva, a great being, leads
countless beings to Nirvana, and yet there is not any being
that has been led to Nirvana, nor that has led others to it.
To hear this exposition without fear, that is the great thing
which entitles the Bodhisattva to be known as “‘armed with the
great armour”. ‘

Subhuti : As I understand the meaning of the Lord’s teach-
ing, as certainly not armed with an armour should this Bodhi-
sattva, this great being, be known.
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divided. Inasmuch again, as one calls anything ‘““form”, one
makes a count of what is not-two. And so with feelings, etc.

91.

Subhuti : How should a Bodhisattva be trained so as to
understand that *““all dharmas are empty of marks of their own™?

The Lord : Form should be seen as empty of form, feeling as
empty of feeling, and so forth.

Subhuti : If everything is empty of itself, how does the
Bodhisattva’s coursing in perfect wisdom take place ?

TheLord : A non-coursing is that coursing in perfect wisdom,

Subhuti : For what reason is it a non-coursing ?

The Lord : Because one cannot apprehend perfect wisdom,
nor a Bodhisattva, nor a coursing, nor him who has coursed,
nor that by which he has coursed, nor that wherein he has
coursed. The coursing in perfect wisdom is therefore a non-
coursing, in which all these discoursings are not apprehended.

Subhuti: How, then, should a beginner course in perfect
wisdom ?

The Lord : From the first thought of enlightenment onwards
a Bodhisattva should train himself in the conviction that all
dharmas are baseless. While he practises the six perfections
he should not take anything as a basis.

Subhuti : What makes for a basis, what for lack of basis ?

The Lord : Where there is duality, there is a basis. Where
there is non-duality there is lack of basis.

Subhuti : How do duality and non-duality come about ?

The Lord : Where there is eye and forms, ear and sounds,
etc., to : where there is mind and dharmas, where there is
enlightenment and the enlightened, that is duality. Where
there is no eye and forms, nor ear and sound, etc., to : no mind
and dharmas, no enlightenment and enlightened, that is non-
duality.

92.

The Lord : A development of perfect wisdom cannot take
place in anyone who has the notion of existence. Because the
notion of existence implies the idea “This am I, and attach-
ment to the two extremes. But one who perceives existence and
is attached to the two extremes can have no emancipation, and
no development is possible in him. Because he is attached to
existence.
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Subhuti : What here is existence, what non-existence ?
The Lord : Duality is existence, non-duality is non-existence.
Subhuti : What here is duality, what non-duality ?

The Lord : One who perceives form, etc., has duality. One
who perceives anything has duality. One who does not per-
ceive anything has non-duality. As far as there is duality,
there is existence. Insofar as there is existence, there are the
| karma-formations. And as far as there are karma-formations,

beings are not liberated from birth, decay, sickness, death, from

sorrow, lamentation, pain, sadness and despair. One who
perceives duality can have none of the six perfections. Path,
cognition, attainment, reunion, they are not for him. He
cannot even have adaptable patience, how much less a compre-
hension of form, etc. How again could he have emancipation?

S e

93.

This is the demonstration of perfect wisdom by the
Bodhisattva Dharmodgata : The perfection of wisdom is self-
identical, because all dharmas are the same. Perfect wisdom
is isolated because all dharmas are isolated. Perfect wisdom
is immobile because all dharmas are immobile. Perfect
wisdom is devoid of mental acts because all dharmas are
devoid of mental acts. Perfect wisdom is unbenumbed,
because all dharmas are unbenumbed. Perfect wisdom has
but one single taste because all dharmas have one and the same
taste. Perfect wisdom is boundless because all dharmas are
boundless. Perfect wisdom is non-production because all
dharmas are non-production. Perfect wisdom is non-stopping
because all dharmas are not stopped. As the firmament is
boundless, so is perfect wisdom. As the ocean is boundless,
so is perfect wisdom. As Meru shines in multi-coloured
brilliance, so does the perfection of wisdom. As the firmament
is not fashioned, so is perfect wisdom not fashioned. Perfect
wisdom is boundless, because form and the other skandhas
are boundless. Perfect wisdom is boundless because the
element of earth, and the other elements, are boundless.
Perfect wisdom is self-identical because the adamantine dharma
is self-identical. Perfect wisdom is undifferentiated because all
dharmas are undifferentiated. The non-apprehension of per-
fect wisdom follows from the non-apprehension of all dharmas.
Perfect wisdom remains the same whatever it may surpass
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because all dharmas remain the same whatever they may
surpass. Perfect wisdom is powerless to act because all
dharmas are powerless to act. Perfect wisdom is unthinkable
because all dharmas are unthinkable.

94.

Mafijusri : Perfect wisdom, O Lord, is the same as the non-
production of all dharmas. It is a synonym for the incon-
ceivable realm. But the inconceivable realm is the same as
the realm of non-production, and that is the same as the realm
of Dharma, and that is the same as the realm in which there
are no ideas which persist by force of habit, and that again is
the same as the inconceivable realm, and that is the same as the
realm of self. The realm of self is thus the realm of perfect
wisdom. The realm of self and the realm of perfect wisdom
are not two or divided. The tealm of the Tathagata and the
realm of the self are not two or divided. The development of
self is the development of perfect wisdom. Why that ? Perfect
wisdom is a word for the realm of not-self. For one, O Lord,
who would cognize the realm of not-self, he would cognize non-
attachment. But when he cognizes non-attachment, he does
not cognize any dharma. For the unthinkable cognition is the
Buddha-cognition, the cognition of not any dharma is the
Buddha-cognition.

6. CONTRADICTIONS

It has become abundantly clear, in the foregoing quotations,
that the principle of contradiction is abrogated in emptiness.
In some passages of the Sutra the identity of contradictory
opposites is explicitly stated, and no attempt is made to mitigate
the paradoxical character of this assertion.

95.

Sariputra : For what reason should a Bodhisattva be known
as not lacking in perfect wisdom ?

Subhuti : Form is lacking in the own-being of form. And so
for all things.

Sariputra : What, then, is the own-being of form, etc. ?

Subhuti : Non-positivity is the own-being of form, etc. Itis
in this sense that form is lacking in the own-being of form. And

—
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so with the other skandhas. Moreover, form, etc., is lacking in
the mark which is characteristic of form, etc. The mark, again,
is lacking in the own-being of a mark. The own-being, again,
is lacking in the mark of being own-being.

Sariputra : A Bodhisattva who trains himself in this method,
will he go forth to the knowledge of all modes ?

Subhuti : He will. Because all dharmas are unborn and do
not go forth.

Sariputra : For what reason are all dharmas unborn, and
do not go forth ?

Subhuti : Form is empty of the own-being of form. And so
are all other dharmas. With regard to them no birth or going
forth can be apprehended. It is thus that a Bodhisattva who
practises perfect wisdom comes near to the knowledge of all
modes.

96.

Subhuti : The Bodhisattva, the great being who practises

perfect wisdom, should come to know of a thought which is
i even and exalted but he should not put his mind to it. For that
Ethought is non-thought, since thought, in its essential, original
_nature is a state of transparent luminosity. N

Sariputra : What is the transparent luminosity of thought ?

Subhuti : Thought which is neither conjoined with passion,
nor disjoined from it ; which is neither conjoined with, nor
disjoined from, hate, confusion, obsessions, coverings, un-
wholesome tendencies, fetters or what makes for views. That
is the transparent luminosity of thought.

Sariputra : That thought which is non-thought, is that
something which is ?

Subhuti : Can one find, or apprehend, in this state of absence
of thought either a “there is”* or a “‘there is not™ ?

Sariputra : No, not that.

Subhuti : Was it then a suitable question when the Venerable
Sariputra asked whether that thought which is non-thought is
something which is ?

Sariputra : What then is this non-thoughthood ?

Subhuti : It is without modification or discrimination, it is
the true nature of Dharma.

Sariputra : Are, like non-thoughthood, also form and the
other skandhas without modification and discrimination ?
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Subhuti : In the same way also form, and all the rest, are
without modification and discrimination.

97.

The Lord : ‘““Beings, beings”, O Subhuti, as non-beings have
they been taught by the Tathagata. Therefore are they called
“beings™. It is because of this that the Tathagata teaches,
“Without self are all dharmas, without a living soul, without
manhood, without personality”.

98.

Sariputra : Of what is the term “Buddha” a synonym ?

Mafijusri : Of what, then, is the term *“‘self” a synonym ?

Sariputra : “Non-production” is a synonym for “self”.

Mafijusri : So it is, Sariputra. And that of which “self” is a
synonym, of that also “Buddha” is a synonym. Or, the Track-
less is another word for “Buddha™. For a “Buddha” cannot
easily be intimated by words. One who wants, Sariputra, to
seek for the Tathagata, should seek for the self. For “self”
and “Buddha” are synonymous. Just as the self does, absolute-
ly, not exist and cannot be apprehended, just so the Buddha.
As the self cannot be expressed by any dharma, so also the
Buddha. The Buddha is the same as speechless silence.

99.

Mafijusri : ‘““One who has not risen above fear”, that,
Sariputra, is a synonym for an Arhat whose outflows have
dried up.

Sariputra : In what hidden senses, Maifijusri, do you say
that ?

Mafijusri : He has no fears even about the least thing.
What then will he rise above ?

Sariputra : What is the meaning of the phrase, “one who
patiently accepts that which fails to be produced” ?

Matijusri : It is a condition through which not even the
least dharma has been produced.

Sariputra : What is the meaning of the term, ““an undiscip- |

lined monk” ?

Mafijusri : “An undisciplined monk” means “an Arhat |

whose outflows have dried up”. For it is the non-discipline
which has been disciplined, and not the discipline.
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100.

The Lord : Is there a synonym for ‘“‘enlightenment ?*

Mafijusri : “The five deadly sins™, that is a synonym for
“‘enlightenment”. For those five deadly sins have just the
same essential original nature as enlightenment, because they
do not exist. Therefore enlightenment has the essential nature
of the deadly sins. It fully knows the deadly sins. But it is
not a development which makes all dharmas cognizable. For
all dharmas are absolutely uncognizable ; they are not seen,
not cognized, not known by anyone.




C. THE BUDDHA

1. PerrecT WISDOM IS THE MOTHER OF THE BUDDHAS( -

101.

The Lord : If a mother with many children fell ill, the
children would all exert themselves to prevent their mother
from dying, to keep her alive as long as possible, to keep pain
and unpleasantness away from her. Because they are aware
that to her they owe their existence, that in great pain she has
brought them into the world, that she has instructed them in
the ways of the world. They would therefore look after her,
give her everything that can make her happy, protect her well,
make much of her, and they will hope that she be free from
pain of any kind. In this way those sons honour their mother
by giving her all that can make her happy, make much of her,
cherish and protect her, because they are aware that she is
their mother and begetter, that, in great pain she brought them
into the world, that she instructed them in the ways of the
world.

In just the same way the Tathagatas bring this perfection of
wisdom to mind, and it is through their might, sustaining power
and grace that people write, learn, study, spread and repeat it.
And also the Tathagatas who dwell in other world systems just
now,—for the weal and happiness of the many, out of pity for
the many, for the weal and happiness of a great body of people,
from pity for Gods, men and all beings,—they also all bring
this perfection of wisdom to mind, and they put forth zeal so
that this perfection of wisdom may last long, so that it may not
be destroyed, so that Mara and his host may not prevent this
perfection of wisdom from being taught, written, and practised.
So fond are the Tathagatas of this perfection of wisdom, so
much do they cherish and protect it. For she is their mother
and begetter, she showed them this all-knowledge, she instructed
them in the ways of the world. From her have the Tathagatas
come forth. For she has begotten and shown that cognition of
the all-knowing, she has shown them the world for what it
really is. The all-knowledge of the Tathagatas has come forth
from her. All the Tathagatas, past, future and present, win
full enlightenment thanks to this perfection of wisdom. It is

107
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in this sense that the perfection of wisdom generates the
Tathagatas, and instructs them in this world.

102.

The Lord : All the Tathagatas owe their enlightenment to
just this perfection of wisdom,—whether they live in the past,
future or present. I also, Kausika, just now a Tathagata, owe
my enlightenment to just this perfection of wisdom.

Sakra : A great perfection is this perfection of wisdom.
For it allows the Tathagata to rightly know and to behold the
thoughts and doings of all beings.

103.

Sakra : I pay homage, O Lord, to the perfection of wisdom.
One pays homage to the cognition of the all-knowing when one
pays homage to the perfection of wisdom.

The Lord : So it is. For from it has come forth the all-
knowledge of the Buddhas, the Lords, and, conversely, the
perfection of wisdom is brought about as something that has
come forth from the cognition of the all-knowing. That is
why one should course, stand, progress, and make efforts in
this perfection of wisdom.

104.

The Lord : Therefore, Ananda, remember that it would be a
serious offence against me if, after you had learned the Perfection
of Wisdom, you should again forget it, cast it away, and allow
it to be forgotten, and that would greatly displease me. For
the Tathagata has said that “the perfection of wisdom is the

" mother, the creator, the genetrix of the past, future and present
' Tathagatas, their nurse to all-knowledge”. Therefore then,

Ananda, do I entrust and transmit to you this Perfection of
Wisdom, so that it might not disappear. One should learn it,
and in so doing one should carefully analyse it grammatically,
letter by letter, syllable by syllable, word by word. For as
the Dharma-body of the past, future and present Tathagatas
this dharma-text is authoritative.

II. DEFINITION OF A ‘“‘BUDDHA”

A “Buddha” can be defined by an enumeration of his attributes.
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vehicles of the Disciples and Pratyekabuddhas. “All-know-
ledge”, finally, is the certain cognition of the absence of an
individual self in whatever is found in the twelve sense-fields,
and it is known to the Disciples and Pratyekabuddhas.

107.

The Lord : As many beings as there are in countless world
systems of them I know, in my wisdom, the manifold trends of
thought. And why ? ““Trends of thought, trends of thought™,
Subhuti, as no-trends have they been taught by the Tathagata.
Therefore are they called ““trends of thought”. And why ?
A past thought cannot be apprehended ; a future thought
cannot be apprehended ; a present thought cannot be appre-
hended.

III. TuE BupbDHA’S PHYSICAL BoDY AND His DHARMA-BODY

108.
The Lord : Those who by my form did see me,
And those who followed me by my voice,
Wrong the efforts they engaged in,
Me those people will not see.
From the Dharma should one see the Buddha,
| For the Dharma-bodies are the guides.
Yet Dharmahood is not something one should
become aware of,
Nor can one be made aware of it.

109.

Sakra : It is because the Lord has trained himself in just
this perfection of wisdom that the Tathagata has acquired
and known full enlightenment or all-knowledge.

The Lord : Therefore the Tathagata does not derive his
name from the fact that he has acquired this physical personal-
ity, but from the fact that he has acquired all-knowledge.
And this all-knowledge of the Tathagata has come forth from
the perfection of wisdom. The physical personality of the
Tathagata, on the other hand, is the result of the skill in means
of the perfection of wisdom. And that becomes a sure founda-
tion for the acquisition of the cognition of the all-knowing
by others. Supported by this foundation the revelation of
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the cognition of the all-knowing takes place, the revelation of
the Buddha-body, of the Dharma-body, of the Samgha-body.

110.

Sakra : In a true sense this perfection of wisdom is the body
of the Tathagatas. As the Lord has said : ““The Dharma-
bodies are the Buddhas, the Lords. But, monks, you should
not think that this individual body is my body. Monks, you
should see me from the accomplishment of the Dharma-body !
But that Tathagata-body should be seen as brought about by the
reality-limit, i.e. by the perfection of wisdom.

111.

Dharmodgata : A man, scorched by the heat of the summer,
during the last month of summer, at noon, might see a mirage
floating along, and might run towards it, and think : “There
I shall find water, there I shall find something to drink™.
What do you think, son of good family, has that water come
from anywhere, or does that water go anywhere, to the Eastern
great ocean, or the Southern, or the Western or the Northern ?

Sadaprarudita : No water exists in that mirage. How could
its coming or going be conceived ? That man again is foolish
and stupid if, on seeing the mirage, he forms the idea of water
where there is no water. Water in its own-being certainly
does not exist in that mirage.

Dharmodgata : Equally foolish are all those who adhere to
the Tathagata through form and sound, and who in conse-
quence imagine the coming or going of a Tathagata. For a
Tathagata cannot be seen from his form-body. The Dharma-
bodies are the Tathagatas.

112.

The Lord : What do you think, Subhuti, can the Tathagata
be seen by the possession of his marks ?

Subhuti : No indeed, Lord. For what has been taught by
the Tathagata as the possession of marks, that is truly a no-
possession of no-marks.

The Lord : Wherever there is a possession of marks, there
is fraud. Wherever there is a no-possession of no-marks, there
is no fraud. Hence the Tathagata is to be seen from no-marks
as marks.
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113.
The Lord : What do you think, Subhuti, should the Tatha-
gata be seen by means of the thirty-two marks of the Superman ?
Subhuti : No, indeed, Lord. Because those thirty-two
marks of the Superman which were taught by the Tathagata,
as no-marks have they been taught by the Tathagata. There-
fore are they called the “‘thirty-two marks of the Superman”.

114.

Dharmodgata : The perfect body of the Buddhas and Lords
is dependent on causes and conditions, and it has been brought
to perfection through exertions which have led to many whole-
some roots. But the augmenting of the Buddha-body does not
result from one single cause, nor from one single condition,
nor from one single wholesome root. And it is also not without
cause. It has been co-produced by a totality of many causes
and conditions, but it does not come from anywhere. And
when the totality of causes and conditions has ceased to be,
then it does not go to anywhere. It is thus that you should view
the coming and going of the Tathagatas, and that you should
conform to the true nature of all dharmas. And it is just |
because you will wisely know that the Tathagatas, and also all ,‘
dharmas, are neither produced nor stopped, that you shall |
become fixed on full enlightenment, and that you shall definitely
course in the perfection of wisdom and in skill in means.

1S

The Lord : How does a Bodhisattva develop the recollection

of the Buddha ? He does not attend to the Tathagata through

| form, or feeling, etc. For form, feeling, etc., have no own-
being. And what has no own-being, that is non-existent. The
recollection of the Buddhas through non-attention to form,
_etc., 18 a non-attention, a non-recolleCtion. A Tathagata
further should not be attended to through the thirty-two marks
of a Superman, nor should he be attended to as golden-bodied,
nor should he be attended to through the effulgence of his halo,
or through the eighty minor characteristics. And that for the
same reasons as before. A Tathagata should, further, not be
attended to through the mass of his morality or the mass of his
concentration, or the mass of his wisdom, or the mass of his
emancipation, or the mass of his vision and cognition of

H
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emancipation. And that for the same reasons as before. A
Tathagata should, further, not be attended to through the ten
powers of a Tathagata, or the four grounds of self-confidence,
or the four analytical knowledges, or the great compassion, or
the great friendliness, or the eighteen special Buddha-dharmas.
For all these have no own-being, and what has no own-being
that is non-existent. A non-recollection is therefore the

1V. ENLIGHTENMENT

116.

Subhuti : One speaks of “enlightenment”. Of what is that
a synonym ?

The Lord : “Enlightenment”, that is a synonym of emptiness,
of Suchness, of the reality-limit, of the realm of Dharma.
Moreover ‘‘enlightenment™ is Suchness, without falsehood,
unaltered Suchness, unaltered non-existence ; therefore is it
called ““enlightenment”. Moreover “‘enlightenment’ is a mere
word, therefore is it called “‘enlightenment”. Moreover
““enlightenment” means an undifferentiated object. It belongs
to the Buddhas, the Lords ; therefore is it called “enlightenment”.
The Buddhas, the Lords, have fully known it ; therefore is it
called ““enlightenment”.

117.

Subhuti : How can the Lord say that full enlightenment is
hard to win, exceedingly hard to win, when there is no one who
can win enlightenment ? For, owing to the emptiness of all
dharmas, no dharma exists that would be able to win enlighten-
ment. All dharmas are empty. That dharma also, for the
forsaking of which Dharma is demonstrated, that dharma does
not exist. And also that dharma which would be enlightened
in full enlightenment, and that which should be enlightened, and
that which would cognize (the enlightenment), and that which
should cognize it,—all these dharmas are empty. In this manner
I am inclined to think that full enlightenment is easy to win,
not hard to win.

The Lord : Because it cannot possibly come about, is full
enlightenment hard to win, because in reality it is not there,
because it cannot be discriminated, because it has not been
fabricated as a false appearance.
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Sariputra : Also because it is empty is it hard to win,
Subhuti. For it does not occur to space that it will win full
enlightenment. As such, i.e. as without own-being, should
these dharmas be known in enlightenment. For all dharmas
are the same as space.

118.

Maiijusri : Enlightenment is not discerned by anyone, nor is
it fully known, nor seen, nor heard, nor remembered. It is
neither produced nor stopped, neither described nor expounded.
Insofar as there is, Sariputra, any enlightenment, that enlighten-
ment is neither existence nor non-existence. For there is
nothing that could be fully known by enlightenment, nor does |
enlightenment fully know enlightenment. ‘

Sariputra: Has the Lord, then, not fully known the realm of
Dharma ? ’

Maifijusri : The Lord has not fully known the realm of
Dharma. For the realm of Dharma is just the Lord. If,
Sariputra, the realm of Dharma were something that had been
fully known by the Lord, then the realm of non-production
could be stopped. But the realm of Dharma is just the same
as enlightenment. For the realm of Dharma is devoid of
existence. ‘““Non-existent are all dharmas”, that is a synonym |
of enlightenment, and it is thus that the realm of Dharma comes |
to be called thus. For, as the domain of the Buddha, all !
dharmas are non-separateness.

119,

Subhuti : Is then, O Lord, enlightenment attained through
an unproduced dharma ?

The Lord : No, Subhuti.

Subhuti : Is then enlightenment attained through a produced
dharma ?

The Lord : No, Subhuti.

Subhuti : Is then enlightenment attained neither through a
produced, nor through an unproduced path ?

The Lord : No, Subhuti.

Subhuti : How then is enlightenment attained ?

The Lord : Enlightenment is attained neither through a |
path nor through a no -path. Just the path is ,elﬂlglxienment
just enhghtenment is the path.
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Subhuti : If that is so, then ‘a Bodhisattva has already
attained enlightenment. How then is it that a Tathagata is
recognized by the thirty-two marks of a superman, the ten
powers, the four grounds of self-confidence, the four analytical
knowledges, the eighteen special Buddha-dharmas ?

The Lord : What do you think, Subhuti, does a Buddha
attain enlightenment ?

Subhuti : No, Lord. A Buddha does not attain enlighten-
ment. Just the Buddha is enlightenment, just enlightenment
is the Buddha.

120.

The Lord : What do you think, Subhuti, is there any dharma
which has been fully known by the Tathagata as ‘“‘the utmost
right and perfect enlightenment”, or is there any dharma which
has been demonstrated by the Tathagata ?

Subhuti : No, not as far as I understand the Lord’s teaching.
For this dharma which has been fully known or demonstrated
by the Tathagata, that should not be seized upon, that should
not be talked about, and it is neither dharma nor no-dharma.
And why ? Because an Absolute exalts the Holy Persons.

V. THE TATHAGATA AND THE BUDDHA-DHARMAS

The Lord : Whoever says that the Tathagata goes or comes,
. or stands or sits, or lies down, he does not understand the
meaning of my teaching. And why ? “Tathagata” is called
one who has not gone to anywhere, and who has not come
from anywhere. Therefore is he called “the Tathagata, the
Arhat, the fully Enlightened One”.

122.

The Lord : How, Manjusri, should the Tathagata be seen
and honoured ?

Manjusri : Through the mode of Suchness (tathata) do I see
the Tathagata, through the mode of non-discrimination, in the
manner of non-observation. I see him through the mode of
non-production and non-existence. But Suchness does not
attain full knowledge,—thus I see the Tathagata. Suchness
does not become, does not cease to become,—thus do I see the
Tathagata. Suchness does not stand at any point or spot,—
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thus do I see the Tathagata. Suchness is not past, future or
present,—thus do I see the Tathagata. Suchness is neither
brought about by duality nor by non-duality,—thus do I see
the Tathagata. Suchness is neither defiled nor purified,—thus
do I see the Tathagata. Suchness is neither produced nor
stopped,—thus do I see the Tathagata. In this way the
Tathagata is seen and honoured.

123.
The Lord : Do you, Maiijusri, reflect on the Buddhadharmas?
Maiijusri : No indeed, Lord. If I could see the specific
accomplishment of Buddhadharmas, then I would reflect on

the Buddhadharmas. But the development of perfect wisdom

is not set up through discriminating any dharma, and saying,

“these are the dharmas of ordinary people, these are the
dharmas of Disciples, these are the dharmas of Pratyeka-
buddhas, these are the dharmas of fully enlightened Buddhas”.
The son of good family who has given himself up to the Yoga

of the development of perfect wisdom does just not apprehend

that dharma which would allow him to describe these dharmas
as dharmas of ordinary people, or as dharmas of those in
training, or as dharmas of the adepts, or as dharmas of fully
enlightened Buddhas. Because as absolutely non-existent I
do not review those dharmas. Such a development, O Lord
is a development of perfect wisdom . . . Perfect wisdom, when
developed, is not a donor of the Buddhadharmas, nor a de-
stroyer of the dharmas of an ordinary person. Just that,
O Lord, is the development of perfect wisdom, where there is
neither the stopping of the dharmas of an ordinary person,
nor an acquisition of the Buddhadharmas.

124.

The Lord : There is not any dharma through which the
Tathagata has known full enlightenment. And that dharma
which has by the Tathagata been fully known and demonstrated,
on account of that there is neither truth nor fraud. Therefore
the Tathagata teaches, ‘““all dharmas are the Buddha’s own and
special dharmas”. And why ? “All dharmas”, O Subhuti,
have as no-dharmas been taught by the Tathagata. Therefore
all dharmas are called “the Buddha’s own and special dharmas”.

;
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We now come to a side of the Prajfidaparamitd teaching which
seems strange and incredible to modern ears : It is the belief
that the teachings of the Sutra can be condensed into words of
magical power, either Mantras or Dharanis. This belief seems
to have been held from quite early times onwards, although, of
course, in the Tantric age of Buddhism, after A.D. 600, it received
increased emphasis. It is in this case almost impossible to
dissociate the teaching from its linguistic expression, and much
of the force of the original is lost in translation. Both historical
accuracy, and, to some extent, the needs of meditation, forbid,
however, a complete suppression of this aspect of the doctrine.

1235.

The Lord : The sons or daughters of good family, who will
take up this deep perfection of wisdom, will bear it in mind,
recite, study, and repeat it, and attend to it wisely, even if they
should, while repeating this deep perfection of wisdom, go into
the midst of a battle, they will come out of it uninjured and
unharmed. It is impossible, and it cannot be, that the life of
that son or daughter of good family should be checked who,while
repeating this perfection of wisdom, has gone into battle. That
is impossible. Any spear or arrow that someone might aim
at them cannot touch their bodies. And why ? Because that
son or daughter of good family have for a long, long time well
practised the six perfections. They have vanquished the spears
and arrows of their own greed, hate and delusion, and the
spears and arrows of the greed, hate and delusion of others they
have also learnt to vanquish. Based on this perfection of
wisdom one should develop this perfection of wisdom. Such a
one will also not be lacking in the thought of all-knowledge,
And why ? A lore of great magical power (maha-vidya) is this
perfection of wisdom, a lore of utmost power, a lore of un-

| equalled power. The son or daughter of good family, who are

| trained in this lore, they do not set their hearts on disturbing

| their own peace, nor that of others. For one who is trained

| therein perceives nowhere a self, nor a living soul, nor a creature,
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nor a person, nor a personality, nor a man, nor one who acts,
nor one who feels, nor one who generates, nor one who sees.
Thus unperceiving, he does no harm to himself or to others.

126.

Sakra : Which are the advantages that one can expect
from perfect wisdom here and now ?

The Lord : The devotees of perfect wisdom will not die an
untimely death, nor from poison, sword, fire, water, staff, or
violence. When they bring to mind and repeat this perfection
of wisdom, the calamities which threaten them from kings and
princes, from king’s counsellors and king’s ministers, will not
take place. If kings, etc., would try to harm those who again
and again bring to mind and repeat the perfection of wisdom,
they will not succeed. Because the perfection of wisdom
upholds them. Although kings, etc., may approach them with
harmful intent, they will instead decide to greet them, to
converse with them, to be polite and friendly to them. For
this perfection of wisdom entails an attitude of friendliness
and compassion towards all beings. Therefore, even though
the devotees of perfect wisdom may be in the middle of a
wilderness infested with venomous vipers, neither men nor
ghosts can harm them, except as a punishment for past deeds.

Thereupon one hundred Wanderers of other sects approached
the Lord with hostile intent. Sakra, Chief of Gods, perceived
those Wanderers from afar, and he reflected : “Surely, those
Wanderers of other sects are approaching the Lord with hostile
intent. Let me then recall as much of this perfection of wisdom
as I have learned from the Lord, let me bring to mind, repeat and
spread it, so that those Wanderers cannot approach the Lord,
and the preaching of this perfection of wisdom may not be
nterrupted”.

Thereupon Sakra, Chief of Gods, recalled as much of this
perfection of wisdom as he had learned from the Lord, brought
it to mind, repeated and spread it. Those Wanderers of other
sects thereupon reverently saluted the Lord from afar, and
went off on their way.

Thereupon it occurred to the Venerable Sariputra : “For
what reason have those heretical Wanderers reverently saluted
the Lord from afar, and have departed on their way ?”

The Lord : When Sakra, Chief of Gods, perceived the
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